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A Brief Introduction to Ven. Bhikkhu Vapasama

Ven. Bhikkhu Viipasama Thera was born in Taiwan and
is of Chinese heritage. He studied and practiced the Buddha's
doctrines for over fifty years and established Original
Buddhism Society in several countries. He is the Dharma
lineage successor who has restored and revitalized the original
teachings of Buddha Sakyamuni which have been dormant for
nearly 2200 years.

He was ordained by Ven. Bhaddanta Zagara Bhivamsa
Thera, a disciple of Ven. Ledi Sayadaw (C.E. 1846-1923)
from a Burmese Theravada Sangha. Ven. Bhikkhu Viipasama
Thera is currently the chief mentor of Original Buddhism
Society in Taiwan, America, Malaysia, Australia, and Europe.
He is also the mentor of the Sambodhi World in Taiwan,
Malaysia, and New York. All of his disciples including the
“Dhammattha Sangha” practice Original Buddhism.

Master Viipasama’s core research and practice of Buddhism
teachings are in the area of revitalizing the original teachings of
Buddha Sakyamuni from the most ancient scriptures collected
by the First Buddhist Council, a council convened in the same
year the Buddha passed away. His main effort is to spread the
original teachings, the meditation techniques, and the path to
enlightenment as taught by Buddha Sakyamuni.

Master Viipasama has not only succeeded the Dharma
lineage of Original Buddhism, he is also knowledgeable in
all schools of Chinese Buddhism, and in the ideologies of the
three Indian Bodhisattva Schools, namely Prajia, Yogacaya,
and Tathagata-garba. In addition, he has profound practical
and teaching experience in the ideologies of “Prajfia-Paramita
Suttas” and “Madhyamika commentary,” as well as the meditation
methods of the Chinese Zen School.
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In 2011, Master Viipasama invited many Venerables
of Theravada Sangha to organize “The Joint Declaration of
Buddhism and the Four Noble Truths” in Taiwan, Malaysia,
and the United States. These activities facilitated exchanges
and cooperations among the Sangha members in Sri Lanka,
Myanmar, Thailand, Laos, Cambodia, United States,
Malaysia, and Taiwan, as well as promoted social influence of
“Buddhism of the Four Noble Truths.”

In 2014, based on the mission of Original Buddhism
Society, Master Viipasama founded the Buddhist Society of
the Four Noble Truths in order to unite disciples of Original
Buddhism and those of Theravada Buddhism who believe in
and practice the Four Noble Truths. He advocates the following
four lineages: Original Buddhism, Theravada School, Chinese
exoteric School, and Tibetan esoteric School to share the same
mission to benefit all beings.

In 2015, Master Viipasama wrote “Three Stages of
Mindfulness Recitation and Meditation of the Amitabha
Buddha”, based on “Agama Siitras,” “Amitabha Siitra,” and
“Vinaya-Matika Stitra”. He advocates the three stages of
mindfulness of the Buddha: “chanting the name,” “concentrat-
ing,” and “realizing the truths” by observing the principle of
Relevant Influencing (Nidanas). Master Viipasama uses this
method to redirect “Dharma-Ending Age” back to “the Age of
the Right Dharma.” This book points out an important message:
“the practitioners of Amitabha school will actually become
the practitioners of Original Buddhism; the practitioners of
Original Buddhism are also the practitioners of Amitabha
school.” He promotes the idea that Original Buddhism and
Chinese Buddhism are of the same family and will prosper in
harmony in this new era.

Since 2013, Master Viipasama began teaching meditation
in various temples in China. He guides Chinese Buddhists to
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study the Buddha’s original teachings and meditation methods, and
also promotes the exchange and learning of various Buddhist
cultures.

In 2015, Master Viipasama gave Dharma talks together
with Rev. Tenrai Ryushin Azuma Roshi of Japanese Soto Zen
lineage, and later with Ven. Wendaruwe Sri Upali Anunayaka
Thero from the Temple of the Sacred Tooth Relic in Sri Lanka,
to promote cooperation among various Buddhism Schools.

Master Viipasama has completed a comparative study
on “Samyukta-Agama” of the Ven. Ananda lineage and
“Samyutta Nikaya” of the Ven. Upali lineage. His study is
based on the common doctrines, cross referencing with verification
of suttas of the seven categories (“Relevant Influencing
[Nidanas],” “nutriment,” “noble truths,” “realms,” “five
abstruseness [aggregates],” “six sense bases,” and “Noble
Paths [including Four Objects of Mindfulness]") of Samyukta-
Agama and Samyutta-Nikaya in order to restore the original
teaching of the Buddha.

The doctrine of Original Buddhism is different from
Theravada Buddhism, which is mainly based on the school
of Vibhajjavada. The main contents of Original Buddhism
include:

99 ¢

1. Using six sense bases as the divider for "the Twelve
Factors of Relevant Influencing (Paticcasamuppada)";

2. Using nine methods of insight meditation to observe
"the Twelve Factors of Relevant Influencing
(Paticcasamuppada)";

3. Using insight meditation to observe "the Twelve Factors
of Relevant Influencing (Paticca-samuppada)" in order
to cultivate the Seven Factors of Enlightenment (Satta
Bojjhanga) to cease Ignorance (Avijja) before the
Cessation of Craving (Lobha);
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4. Following the Seven Factors of Enlightenment (Satta
Bojjhanga) to practice the twelve aspects of the
Four Noble Truths in three phases stage by stage to
achieve awakening, detachment of craving, the Four
Immeasurable Attitudes (viz. loving-kindness, com-
passion, joy, and equanimity), liberation (Mokkha),
and Anuttara-samyak-sambodhi through “the Single
Path of Awakening” (Ekayana-magga).

Not only does Master Viipasama not accept, use, nor
accumulate money offered by devotees, but he also does not
have a kappiya (layman) to manage money on his behalf.
He travels around the world to spread the Buddha’s original
teachings and does not reside in one location permanently.
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A Brief Introduction to Ven. Bhikkhuni Tissara

Ven. Bhikkhunt Tissara was born in Taiwan. She is the
head nun of the Dhammattha Bhikkhunt Sangha, leads and
manages the Bhikkhuni Sangha. Not only does Ven. Tissara
not accept, use, nor accumulate money offered by devotees,
but she also does not have a kappiya (layman) to manage
money on her behalf.

Ven. Tissara has been dedicated to Buddhism for 36
years. In 1988, she came into contact with Buddhism. Initially,
she served in a temple, and later, she went to a Buddhist col-
lege to study Mahayana Dharma diligently, especially on
Prajfia and Madhyamika of Early Mahayana Buddhism, advo-
cated by Master Yinshun.

In 1994, Ven. Tissara began to study Dhamma with Ven.
Vipasama Thero, and since then, she was on the road of Four
Noble Truths Buddhism.

In 1998, Ven. Tissara was ordained by an Indian Bhikkhu
Ven. Bodhi Thero. She studied Dhamma diligently, and was
dedicated to revitalizing Original Buddhism.

From 1998 to 2000, Ven. Tissara went to Thailand and
Myanmar to visit and study Dhamma in the forest meditation
centers.

From 2000 to 2005, Ven. Tissara continued to study
Dhamma with Ven. Viipasama Thero, and explored the origi-
nal teaching of Sakyamuni Buddha, from the most ancient sut-
tas “Samyukta Agama” and “Samyutta Nikdaya”. Meanwhile,
she travelled with the Sangha around Taiwan, and experienced
the Dhuta practice and tomb practice.

From 2007 to 2014, Ven. Tissara travelled around the
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world to preach Buddha’s teaching in America, Malaysia,
Australia and mainland China. She taught mediation tech-
niques, and spared no effort in promoting Original Buddhism.
Ven. Tissara was neither afraid of any hardships, nor pur-
sued any fame and fortune, and thus, she was admired and
respected by many disciples for her sacrifice spirit.

In the more 30 years of spiritual practice, Ven. Tissara
was always dedicated to Buddhism, Dhamma, and the sentient
beings selflessly. She respected her master reverently, took
good care of the Sangha, and treated people with sincerity
and humility. She observed the precepts strictly, and practiced
Dhamma conscientiously. She is an extraordinary Bhikkhunt
indeed.

Ven. Tissara is currently the president of Original
Buddhism Society and Four Noble Truths Society in Taiwan,
and also the executive director of Original Buddhism Society
in America and Malaysia.
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RiEEAE (BN 3D ( 2 Samyutta Nikaya) )
(BB ( B Khandhasamyutta ; 2158 : Connected
Discourses on the Aggregates) ) 49 4 (SN.22.
49) ~ (MBRFIZ (B Sarhyukta Agama) ) 45 289
S EAUELF R~ 2> RFF2HA (£ paii-
cakkhandha) @ FEAPRRELEEZE (EFIB : patic-
casamuppanna dhamma) ' MEEEVNERLE (B
anicca) ~ JEF (B anatta) o

(MERIERY <ZBIERI> 494 °: “HE: ‘fEHD!

3 mfE CHHRBEEY <HAMHRD 494 : 2 AT FHR (FEHEARS
(15) ) p.70-2~71-7

EFZ X Pali Sutta Samyutta Nikaya 22.49 ( S.iii 48~50)
“Dvattimsimani, bhikkhave, mahapurisassa mahapurisalakkhanani,
yehi samannagatassa mahapurisassa dveva gatiyo bhavanti anafifia.
Sace agaram ajjhavasati, raja hoti cakkavatti dhammiko dhammaraja
caturanto” ... “Sace kho pana agarasma anagariyam pabbajati, araham hoti
sammasambuddho loke vivattacchado” ... “imassa kammassa katatta idam
lakkhanam patilabhatr'ti.”
ZJFE From (The Connected Discourses of the Buddha) translated by
Bhikkhu Bodhi
The Samyutta Nikaya 22.49
The Blessed One then said: “Sona, when any ascetics and brahmins, on
the basis of form (feeling,perception, volitional formations, consciousness),
—which is impermanent, suffering, and subject to change—regard
themselves thus: ‘| am superior,” or ‘I am equal,” or ‘| am inferior,” what
is that due to apart from not seeing things as they really are? ... What
do you think, Sona, is form (feeling, perception, volitional formations,
consciousness) permanent or impermanent?” — “Impermanent, venerable
sir.” — “Is what is impermanent, suffering, and subject to change fit to be
regarded thus: ‘This is mine, this | am, this is my self'?” — “No, venerable
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sir.” ... “Therefore, Sona, any kind of form (feeling, perception, volitional
formations, consciousness) whatsoever, whether past, future, or present,
internal or external, gross or subtle, inferior or superior, far or near, all form
should be seen as it really is with correct wisdom thus: ‘This is not mine,
this | am not, this is not my self.” ”
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BFfH#X Pali Vinaya 2.b.10.1.3. (V.ii 254)
“Bhabbo, dnanda, matugamo tathagatappavedite dhammavinaye
agarasma anagariyam pabbajitva sotapattiphalampi sakadagamiphalampi
anagamiphalampi arahattaphalampi sacchikatunti.”
Z87F From (The Book of Discipline) translated by I.B. Horner, M.A.
The Bhikkhuni-Khandhaka:
“Ananda, women having gone forth from home into homelessness in
the dhamma and discipline proclaimed by the Truth finder, are able to
realize the fruit of stream-attainment or the fruit of once-returning or
the fruit of non-returning or perfection.”
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9 UWEfg (K% (Digha Nikaya) ) <(=+#H%> (DN.30) :
2 AEITF TR (DO¥REEREZE (8) ) p.138-5~142-5
BFZ2X Pali Sutta Digha Nikaya 30 ( D.iii 142~145)
“Dvattimsimani, bhikkhave, mahapurisassa mahapurisalakkhanani,
yehi samannagatassa mahapurisassa dveva gatiyo bhavanti anaffa.
Sace agaram ajjhavasati, raja hoti cakkavattt dhammiko dhammaraja
caturanto” ... “Sace kho pana agarasma anagariyam pabbaijati, araham hoti
sammasambuddho loke vivattacchado” ...... kosohitavatthaguyho hoti ......
“imassa kammassa katatta idam lakkhanam patilabhatr'ti.”
Z&7¥ From (The Long Discourses of the Buddha) translated by Mau-
rice Walshe
The Digha Nikaya 30
The Lord said: ‘There are, monks, these thirty-two marks peculiar to a Great
Man? And for that Great Man who possesses them, only two careers are
open. If he lives the household life, he will become a ruler, a wheel-turning
righteous monarch of the law ... But if he goes forth from the household
life into homelessness, he will become an Arahant, a fully-enlightened
Buddha, who has drawn back the veil from the world ...... His male organs
are enclosed in a sheath ...... the karmic reasons for the gaining of them

(thirty-two marks).
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p.1108.1-3~12

CHHEE | DA RN O E BRI oM LU ? A E At SR

A DT JEEEE R o . AURS R D Ay R
B BEEREE o7

CEERAEESS) (H Gafiiitie) RFEoEFRE) ) 12 CRIER (24) )
p.1105.3-17~23

“WREBENZER > TR-VIZEH > R L TR RIER
ZFBEE > ik L EORIRZ AR - ERERRK T — VI A B —UIREAT -
— VIR > FUEERHA > B — Toafk— oo ito
By~ sy TIERREREN I A — > T2 —VIRIE 7

W CEMEEFERARR) BB 2 CRIER (40) ) p. 638.2-11~14
“EEFBME /- ETEE A S R RFFAREL I TTHEE 0 M

STIFERIFNREIEAT > TEEZ AR - B - 7

WM EETERAR) B8HE 2 (KIEM (40) ) p.640.3-21~24
FLERBE T H - FFEE NS FEREZ S NE - SRk K
TIRNE LML JEEDEE o SR 0 7

W CEMEETFRAR) BH 2 CKIER (40) ) p.645.2 ~p.645.3
“HIERMHE =+ ARZITREANERE SEEIL MRLZ
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ATOHLUBH “KFEEFE" @ BFH "X
REFM QEIR - BIIMRIOET - SE#ERE
HBET2RBERIIREHDY “KREBRA” -

H2e BEEIEA R D — s TR o =y 2R o e ”

WM CEFLHHEME> BHE: 2 CRIFERER (22 ) p.
1105.3-6~8

“EEHT |V OFREEEEHE SR 2R AR SNEEBR
— VIR NG - UEIRTR <7

L CGERERAY (W KEfiimsg)y CEEtRis> ) 2 (KIEE (24) )
p.1108.1-27 ~ p.1108.2-1

“EEFEEUUR RS RN ARIEER - MRS - AR -
AR — A RES o LA ? e M T =R EHRE) - AZAFERAERR - 154
EUE  BARNLRZI 7

W CGERERA)  (H CEfimiistie) CEERGD ) 12 CRIER (24) )
p.1108.3-22~24

CHEPAURI ARUE L BTN ESE 0 AN~ AR o
BEIAFE [0 7 B VIEARZAE » BALGSHE <7
EHEETEERAETE FELY —AEBIFRZE  BEAVLER
20 BIOIEGSHE o 7 —— p.1108.3-27~29

il<:3

W CETEE) (A B 0 2 CRIEM (30) ) p.912.2-5~p.913.1
BRSO - BREEA S BAREE o IR > THB
ATHCIL 77 S A > MRS ¢ “HERER | TREFM=0RY
[ MR WD RANH > TSGR GO RE— BTHOIE
WSTEE R AR — > 82— U1 -

W CERFERFLE) (A BEH 15 (KIEHE (30) ) p.915.2-21~27
CHEPRRN S MRS L EIEANITEESE > AN S AR
B B ? A NIERZIE > BICGGHE o ML ? ZpE TS E
it MEHE - NLE - LT RAERK o HEFETEFER - £
TETIE > FEEARY > —MEHE G  BANERZI  BILIERSE 7
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3-3-4. hiE “KFEEFHGE” KN

PENAREFE £R2HTURIC 8
FAENE 8Y Il Z & & & ( & Yoga Bodhisattva
Vinaya) ) - AJT/ LR - RET (502~549 C.E.)
RABAE RIS - PSEHBYN “BREA
&iE KRIEFEME) hED @ BHEED CRFERM
42 (%18 : Maha Brahmajala Satra) ) @ XEREF
FEEERpREE meY (K20 (B : Digha Nikaya) )

CRMLZ (EF : Brahmajalasutta) > - (AFERM
2) WTERIE (K XKFERMLEFME (KB : Maha
Brahmajala Bodhisattva-$ila Vinaya) » o 4\ Jt 519
F - ZETKIE (RNELEFEHRL)Y SEFEW - HS
MZ “SFEFE"" - BAET LELHHHIREPE

27 WHESGE BEMERS R 2 RSN \BRE/RFKiIS
W) p.124-7~19
PR RN IR - BDK T BUR S BB S BUR - RRFBWSF
“EEEIRHE” 0 T RIEENR (502~519) +/VEREE 1 HEATEA
s P95 B B FRAKEMRBME I REES TIE - 7
AR “BEHRE” o ERET/AFENA/\VH R EZZER
B Rt — BB S BERRH “ERER OIS (THE3) 0.
B R “BEHA RRAMNREE (F6) BEAEMERILEK
BB A Z TS R ERRKNEE -

28 MBI CRRAT B S S RBUR Z M) 2 (I
KITE2A) B+ p.1~p.58 o 1978 £
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HHEES o

Hit - BREFUG - PENARERFESE (A
MEFEREY @ SKE (RRRMLEFEME) Fh
ERAFREFMBIRIE

3-4. RNFEFEREE M N FZ %

3-4-1. =BiBHRsZnk

AEEFEWAR  2HONBFTRREE S
R o £ "EFEM EHZE 0 ARERARE "M
M—UE NREBEERE "+&° & ABTH B4R
(GE G

Y EFER AEILUG - ARSROERE - 6
EXPAREMNERIE - XEXN ‘AKX
BATRKEH - BRIT=NBSMES - MBS
BUEE - E—NEREBE AW WIREH - B
BRSIWE - LARH - ESMRESFANDHEN
L AR - SRR EFER - BN =ik
KA o
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3-4-2. RH LR ENEE ST SC IR RIS

PEAFZRXANOLEG - LEEHE - BH
(250 C.E.) XZiRB (BETE#KE (X Mahasanghi-
ka-vinaya) » @ (BIEHREY BLEMKSERZ
S5 (B Vesali ; 3RiB Vaishali) {BEHNER - A
IT 414 5 - PERANATRSIR * AR —1IEHM
(t+i@#E (% Dasa-bhanavara-vinaya) ) o

ATTCHEL - B ESEIM (596~667 C.E.) 12
B8XA (451 (X Dharmagupta-vinaya) ) {FJhfE
RE ~ bEEMEYES o (FUSE) B LRESREHE
ZENE S =2a97% 88 (B2 Dhammaguttika) YA -
BritVEE LES GRS AR 2R FENE S 3%
A% o

o BRBARZRERB(THE (R
Dasa-bhanavara-vinaya) » {EAERILE ~ tkEEM
NEEX X (THE) SREMMERZERT (EF
Madhura ; 3218 Muttra) {SEBIE R - A& FILENN
mIRE (IBHK/R Kashmir) o

20 R (B (B ) CREPXI 1% (KEM (50) )
p.333.2-20~p.333.3-14
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3-4-3. BSERBLRIIN T HIE

BRAFESZRN=MERERIEF - EZMEREE
RbE -~ ttERH - IO ARSERERABEIAZE
tta~tbEfE - BREEESFLO - tkEEm - X
FZIRAE=MERER - BER "EFEM - XRB
RESREREB (BNLEFEMEL (1B : Brahmaja-
la Bodhisattva-§ila Satra) ) A A @ FafEi ROV A
ZIREXAENERN (HMEFEM AL (X Yoga Bodhi-
sattva Vinaya) ) o ¥ZH “BFEM" 07 LWEFS
tbE ~ tEEEfE - EZITEFER o thIh - FoiRiaEEN -
BRS “EFEMT U SNRBHEEE “=KEE
m?’o” o

AEZFIRPOERA * BEE  FSOUET - B
SR "EFEE - AZTHRLOM (LLEEREIBA o

30  =RRERAK - AR 0 SOPR=BEHRA ~ R =IRERTR ~ fhPE=IRHRH ~ =
WRERER - WSRO = o (TER=JPE) 2 HFEHON R
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3-5. RAEFRHEANAT A LR

RIBARZ RO =M EIRAIZERT - URAEIE
A GUUEH : KFEZIRIERID IR ~ IIREM ~ LtE
b bR - MRSISFELFRSLHEM ~ Lt
EfEem - iRBAFS 187 NEFBER -

“EERT KRR 2K EERT AR
B AR “BF" - BAKXFEFIRENK (ODE (B
Dharmagupta-vinaya) » & € + #§ 2 ( X Dasa-
bhanavara-vinaya) » &2V RN ~ YhIRfERM ~ LEE
i~ tEEER - BREEMKRZEEART LEESREIEY
i o AKFEFIRERERBHHBEDN  ERITREKX
FSLIROERIIRE  RE "EFMN" HILEER L
Ffem » HEIRIIEYKRFEHEH o

Bt - EEEENFHEUEREME - 2ATUEZK
RFIRBANZSE - R ARFIKINE LEESTFHE
BE - BR "EFEMT BN ERZ LEISGHEBAS
5o

B EESHHRRZ LEEEEK @ EARSFIKFE
MM ALESHHOLEEEER - RIENBENZER
RFEFBENLEIFHE » N2IRE LRSI FHEEY
tEEfefEis -
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FLb2 T - RS EESRHHRNLEERER - K&
GUEARZRSETNTA ©

4. EPBEEREL BN i
4-1. EPERREE B B R if ] 5

BRIRE FTHRSHEEE - 270 LEESREREN
RRERE » KAFEEFEBXDUEEFE ~ Rt

.

o

?}I
I

o

AREFBERDNIOE - 28 - MiF - EAXZL
B RUERHNHS - ARSEFENER - FIERER
IR RUNGFEHOE - BRI - BSEEFFHIHEVO=E
i~ RAREE -

FEESRHEUSINOZT  BEREE - RENEX
BRI AR ERHUE » BT (X HE) BHREIE -
MUESDIALBAE - BRFIARET FUFHEPEEIEIR - 2R
i - RSB HURIT BB ROVERARY - ESEY
5 2300 F - FREEIERIEVSERIER - TRIEMIT K

EiFg -
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4-2. PRE R RFTEZEE SRR Y
4-2-1. fEEEBBRIPERRE AW

AXBEMRLE - BENDTEF  EL500%
PIALXHSHNLESHY - BUFERHESESK
M HEIULEER - ttEEREH - ERASMEET M
DIEFNASKHS @ EHEHENNTE - B2 -

B+=tLic - FESMEHKET tLaEvER
METMFEEMER - BRVIER - B2 LI
AR - RS LEESIFEH L ERER - BT MUTE
RAZENERIE - ETUE: DEIHHHESEN
HIESEM -

4-2-2. WEGRRFEEREMB L ST

BRRFEFROEREFZESHBHLE ~ tEEE -
BREARFIREA T BHIEMBILZTAR » KRN
ARFEFIRESLD ~ ttERHIEE -

fELb2 ™ - EEESRAREER Z L B fEfE BBV D= -
DNESZBIAFZIR - —RAIATKROVFTRERBGT 1
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REN CESREHHRTIENRE - BEEXFEZIRENN
A o

FEZHHRZLEEEERKNAH - B LRI
HRRNER o

4-2-3. (REPEBBERREA - R LA PRI
PR

FEEENERIEVIERIER - BM BHIRERESHT
RIEX - - BUHESLOMA s EEH - OHE
ATSRABIBRGE - DR BRI B N RIBVAL IR - RS L RE
MEBHLEOEER - B FEIHHER - TJLUF
B) RSB IRIANNAM S - HFEBHQSERAR

B FUGERNHESS - DERENLEPOXE
i~ B BIEPFTF LESMHEHBRBER - X2
P PEPE ~ B85 ~ 1BE ~ ERBIRFEM -

BriBtIFEZMNEL—  2IRE LEESRFEEEY
tEEEBREIEK @ E LEIFHHIBRATURE AR -
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5. it ¢ WetkE R Ek L R A% R IFE
i

PEK - 8Z0 LEIHISE - B LS
FOVFTER G » PIEIBE (Dhammattha Sangha) Z M
EARE  RELEIHHEBROVEMER - HAR
TEE  DRAL  PERGREZNEAMLT - P
EREBFZENAFZIROKL - BEFBZEEAMLS
RMOEFHIERNRESES @ RATUEIFHN
BNARRENSHIIEE -

PEEHBREST - RENRFHEIHLEREE
A FAERFRIRN :

1. EEAR B OEHHHAEEREER -

2. SRETBE=ZRNLEREE - BIIWE - EE6
BIFXA/ -

3. B8 FEIZELLEBENRE - RHAEM
EREOBHES -

4. BRARSFIK - BHEEN ~ TEEXNEEEX
LEREA ©
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5. S0 L EBRILE - LR - (R
HOVEETR S o

BFEAMSUKRFEHEH T - KSEHEY LEESS
Lt EIEARZIFIRE LSt ERfER - 10 LD EER
AT “EFED ~ BIVKE - FIEE - moMiA”
NEMERFZLLERH @ EEPEEAZIRZH
ERUSE ~ BRIE -~ IGT - R0 - PpiEtE FIBEK
REENERRBHH  IFMEEADLZFHHLL
EfEefER e

RIE  WNEE LESHHLERBRBNER &
& fite LRSI HEEBVtE EfEBHA -
(8] TXHP ~ AXATER > BHEHKEUP
NAR  [ESLLEMED ~ ABIHRXORE -
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E—tbtERE MBHEKE

2019 fFF 1 B 30 BARTHEEWERFRFAMITSIEX



64 RIUBHLLERERZTS



RS EEER I EENERIE 65

1. 515

PEXMAHNERBRINTAEN - EMARBIF
i FEPESULEIRI T fRE KRBT - AL
B EREEENBEEN - AEBFEEAMSHISZH - BR -
2l "EHMET BKEZIRMNESRIEEALEH
Nz > HBEER - RRIIABTE -

BTFER - BARAKFEZIKA “/NFE" B EESD
HE - EEESFHEHZAERNRE - B it
e - MRS ASZIBHERIA - EABIHBIIR
HFEXN "KEIEAZRE RFER” - Bmls
FREEEMEHEHEVEA BB T ERRRAS ©

a2 ETEXR > EARSH EEBIFHHLREE
BELFIE -  EEBWNE ML LEIEHIMBIRATE
ZA - XBIREAFS - 204N - EEESHHEEA
BT EAMSHNEREEERRZENIERKB AR
IREVPEES - BREW "RERAR - TARKR 5 "8
HHE" OXAEER  EFBRHUMANEARLSE
FEAGUEEED o

EALERHHERANLARE - BEBRHTE=ZF
4%~ REN LERHEHERLEFIT  BEEEEL



66 RIUHHLEEERZTS

SJIRARISEBVEAR ST IR - TELEZT » RIEX
FSFIREVPREL - FHEHTEANMS - BEALESIEE
ENGTESARNERDIA °

AXHAT - BET LESBFHEHEAEALTH
HETE @ R LESHHVARRESEROH - 2
R RIEIEA_ EESMHE AR T EAR SR - 1787
LR AR T MAEARTHNEE -

2. PEBUE DL

2-1. "hWEMERE AT BT

ATTEI 770~403 £ - RPERBUETR - LR
R EREIIFHA o

f® & (Confucianism) 896l 17 & 2 3L 3 (Con-
fucius, 551~479 B.CEE.) r B E2EPEHPLP I EREE
NBER - HER ' RREEWRPEXL -HE R
EE ~ BUBRAEXRBIZIR o SLFNBEBZLE T 5
w7 T 2EPED 0 I 2EHMCIERKF
SLFIHBEME B8 TR ; ILFOHEEBE
S8E ~ FXTT - BEMNE - ILFNBENE “Ee8
- FIRETR - BBROVEBEN o
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i@ K (Daoism) 89 fll i1 & & & ¥ (Laozi,
580~480 B.C.E.) r HZ2PEMNEEBZFR - EFE
{ERY (B4 (Dao De Ching) » X3k “BLHAH -
TR ' HAAKIE (ZiB : Ontology ) » Xi2E “&
EBR TAMA Y NETER - SINBR - 2D
ERERI I LS (&5 : Metaphysics) -+ #0@
PEWXIE ~ #E ~ BUBRAHRIT

2-2. ERS TR

NTTEI 770~221 &£ - PEEZ[HLY 550 FHHH
R ELE © BERBE (Emperor Qin Shihuang) &— 3
PE B T PEE— M PRENVEEF—FHH (Qin
Dynasty, 221~207 B.C.E.) » R APEHE—NIEF °

RARNANEBENEBAR  AABRXIT - &
LR LZBEINBNZNE (Han Dynasty, 202B.
C.E~220 B.CE.) - PEHEZLAIHBEFNHZIE -

1 W GEfEZ - —58) 0 “EE, EEE A4, ERA. T, AR
H, #AMB, WHTE, MUY, A, MOHR. wm#E, FEHim
4, MBZZE, ZZXZ, Izl ”

2 W QEfEz - —EE) ¢ AR, MER, KKRE, EEEAA 7
W QEms - =) - “EEIDN, mERN. 7


https://zh.wikipedia.org/wiki/%E6%97%A0%E4%B8%BA%E8%80%8C%E6%B2%BB
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ARFBZLZRIES - Bt - NEHEERA (180~141
B.C.E.) BIRBUET - 8EHABRBEITN “TR”
BFREARTHAR - BRRULARKFER - 151EE
Ao

X 88 & 7 89 X (Emperor Wu of Han Dynasty,
141~87 B.C.E.) AT EERENHY » BZEMDEFN
BER - SBEDCRA “LFRBBAE - EMER A
BOZREE o LbE @ MREBRTHFEH - BXETRE @
RILFBEB -~ ERLFIE BIRPEAREIBHOSRE
Bt LFOMMIRRS ~ REBEAIIE -

INTT 126~140 £ - 5K&EPE (34~156 C.E.) fdg
HEFHKXLEEE F FEFIRBHEBIIKE - EF
REBER ZHNBEFHERNEARL @ KiERBE
HEF A - KERIEXRES « = ~ AR » MR
¥ R - BEEHARNEN - EFEBVER
EA - BEW - EREHHEMPL -

EPENHE  XNBABE—THRERANPRE

ARBUT 0833:52%5%}&%%? SUF - HBIRSRIT 3L
IARE" BIGELEH - AENRARBEHAEHIEER

3 U QXA EMEL) o “BRWYNL..HERLR, MEER..CEE
iz, ”
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N - FEMES ~ SLFRAPEULEER -

3. ML R
3-1. femibamit: - MuErFi

XTT 250~424 £F - ENE (& GBI KIBIRIE 1H6Y
MEEEEE » FHEAPE - BR - PEHHNESTEN
SRR IEEEZMNGIBILLERE -

NTLABE MFE (SHE=ZFX) LEEE
Attt ER%i=E * (2 Devasara = Tisarapa) % 11

4 WR-BEEEC(LEER (B2 ) JTREREE T 2 CRER (50) )
p.939.3-12~24
“TLENGE, AANEREEMERR, WTFEEILLIEkR, EREAEREF. HD
i, OmFEE) FRH: fEERE, BHEMEER? CR) BH: KA.
UmFER) XiA: SEEesm, Re_m? () &: EMRHER. BXF
&, TR, NOSERERTER! SRS/ \BIGK, AARL
DAEERM L, H&E, REER, DR, (R A CRIRERE) =,
=RAEHpR ) SOEH: BEXER.  CRIRERE) &H: MOE= MY
BE, Bxufd. B4 433) , MEMERESRKINFES%ESEF - —Es,
FIRBECIEARIE, WHEMBETHH<FRR, REEZ=ARA. ~
WK - BB (LhEefe (B2) ) ERSFEBRER=+—) @ 2 (KE
i (50) ) p.939.3-16~22
FrEXCFRERE, BHEEZMth, YA, TEMARME. MR ERE
HE, DABKRIABEE, RIMRES: ELTEA, EARERZEER, ERE
JRBSNETES EEE, DUE T4, WEMBRET MMFIEREZ AR, Ik
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fIttERRAER (SER) o AT 434 F » {KiF
Z MG MEREE ° (3% Samghavarman) ~ %iED (B
Devasara) #fi - AR +USEERE ' ‘EtEEEA -
N=BZAZEEM - BIt ' EIEERFHESEDPEK
BRI RS EE I o

BAEZAE, BEEKRER, 7

DR - BEESE (WL (B—) ) ek —> @ 2 (RiEm (50) )
p.934.3-22~27

CERFER, VIMEE, THXERMREEE A, FELE (357) =
HI\H, &HIBINEI TR BB Z AR, B TRIES, DIRIRSZE
o HEARS, FIFEAFN, %A EMWKHEIZER, L EER
TR, 7

(BiBA) @ XIR - L3 RE (429) , BlirFE (SHE2F) EE/NAZR
K (BT » YN REFEER, HBEFLEMZMANE, MM re;
ER BRI IR LRI ER, TEWSFELAIR, FIEREZ, RATRE
5 UE B ERE BRI N E R %, BRAAMNKMEL, BELMBEZR,
itk Cemgm. X PLYRIT-FE/ VBEBARRE, it A, HS¥ERE; K
FRER EE 5B FEVE IS E IR T e 4 (433) E M1 1E e e =% F+—
ANZE, MiEkiEREEIARIE, HIXNKIRECSEM, A5 RE Mk EE
BRI, BREFHAAEGNET, T T—F (434) fEmMHsF
Wiz, ERZEER. XNREZEMEE=ERA,

5 WR-Zw(REEE (=) ) HEMmKE/N> 0 2 CRER (50) )
p.342.2-11~23
“fEMNEREE- - TR TE (433) , HARDETHEE, ... I =FRIEIM
HAT AN, KAEEFEIRFEZAM. BN, ZARE, m R
BREE) =T e, MW E RS E =, AT
AR =8, 7
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3-2. RAEFIRmE - MU

NTT421~431 I - EMEAFEZIRE "EFM B
2% - HEK “BFM BIUIPENREEE - &
I PER L5 -

4. PEEESIREIP A
4-1. fesbBEsIN LIRS HiTE

NITA43F > IEERHHECEPERIIAINE
BfER - AREFRHENERREHOARILBLE - ATRED
EBERHBHEPECHASEIEHOIMER

4-2. RNFFIREE MM RIS Hite
ATT 443 F - EIEARPIRE KHEPERIAR

BRER  SPRLHEAFEFIROERZ 18 ' K
AFEZIREDEPESHA=EIEHOIMEL -
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5. "&b S KA A IR e Ir 8
5-1. b BB RS - BREREIG

PENMANER @ BIHIIBENXBEEETDE ° &
B - BX &[5 570 & (770~202 B.C.E.) zhil
BitE WPAR “RERR EERER G EFEE
P78 EmIIEFAKE o NHTAE - REEN A8
RERCENRFER  ER5LF  ERLTFERS
ERARE - FANNGHEHEBRESEMNRE - XFBUSH
PELER - BIRILF ~ EFHRBE -

SLFBVBBEMRMARLIE - EMIRAZE @ KX
EZX 88 "CRAER  H#5FRAE" -

FRESNEEZT - 3R1E “RESHE" MNERBINKALE
SN BEER MASRHRE—)  X53L3FBEBEER
BIERVER o

AKEZIRNVCK B 2 (X Prajnaparamlta
Sdtra) ) % “Z (3 Vabhava-$unya) @ RgE§”
g 8 € % ™® 2 ( & Maha-vaipulya-buddhavatamsa-
ka Satra) » 89 “Bi0 (¥ Tathata) " - (¥MEZELE
42 ( ¥ Saddharma-pundarika Satra) » -~ ¢ X %8
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242 (Mahaparinivana Satra) ) 89 “# M4 ( & Bud-
dha-dhatu) " @ EHFREARBRER @ RZ2ILFZHHEY
@ B2 KEFIRRE “SEXRE" QIEBEM
EREILFE CRER  HRKE" o

EFEK “BLEE  TRRR BAEE (RIE:
Ontology) -+ XiBE "BEBNR » TAMA" NETH
2o

FEEEREEHeRE T (BRI - Anatta) ” + X
e (ARB2 (X Prajfiaparamita Satra) ) ~ W (&
i& Madhyamika) 89 “Z (3% Vabhava-sinya) & RgJ
5" - BERWEFEAAFIL (EiB : Ontology) o

K5 (£ ™®42 (3 Maha-vaipulya-buddhavatam-
saka Sutra) ) B9 “EHu0 (X Tathata) ” - (¥EE
42 (3% Saddharma-pundarika Satra) ) ~ (XAZE
242 (Mahaparinivana Satra) ) 89 “# M ( & Bud-
dha-dhatu) ” ' @ “XE-ZX BE\FE 5 ‘%
® (BFEB : anicca’ X :anitya) " 98— 5

£EFEFNFAE (KB : Ontology) -


https://zh.wikipedia.org/wiki/%E6%97%A0%E4%B8%BA%E8%80%8C%E6%B2%BB
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5-2. hitalrhir I £6 G b #L S5 R A IR

5-2-1. 1EBBBE RAEFIR

NIT 443 T - ENEERFHENEVEUTT LA 82 K2 P9 KB
TREVBE - ECFETTM - ATT 420 &F © (EDBHRE
(3 Mahasanghika-vinaya) » ~ (t+i&#® (3 Dasa-
bhanavara-vinaya) » tREFPEEVE ~ 15 - HiE
YIFEREHMEE o

NIT443F KEZIRIERB “= ( K Vabha-
va-Sinya) " ~ I ( & i& Madhyamika) ~ “E0
3 Tathata) - f#B1F (3% Buddha-dhatu) - Q03K (3%
Tathagatagarbha) " 521 EINERLHM - KLE
BiEWL o AN - RKEFIRBY “EFER" SLR7RIEB I
A BERYM TEFEH -

ATTEOHLRK ~ AR @ SEDTHEYE + K5
(AREL (X Prajfiaparamita Satra) ) ~ DI (RXiB
Madhyamika) B{TFPEIS @ [£H T LEHE—)B
HHRRE °

PELE ~ BB (220~420 C.E.) - BT
EF ~ BT LS ~ DKL - K (IWVEEER) -
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(EEZ) ~ (B ~ (KIDERR) =RE "B
BRIt W0RE - BETEFEBIE - A5k (FIEREL)
BRLEM  JEUBEBELETALIKREFENEK - K
TSR “EEME" BE - REILFH CRER
HRKE" - KESFIROHZAERREL - IMBHEIE
HAFEFIRAMAPEL ~ $5 -

R EEERGHRE "TH ~ AEEFNE
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Importance and Contemporary Significance of
Theravada Bhikkhunt Lineage

Ven. Bhikkhu Viipasama Thero

Paper Presented at the Symposium of Maha Bodhi Society of India
on January 30, 2019.
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1. Introduction

Buddhism has been disseminated throughout Asia in the
past 2500 years and around the world during the past century.
Nevertheless, Buddhism is more active in Asian countries:
Theravada Buddhism is popular in Sri Lanka, Burma, Thailand,
Laos, Cambodia and India, while Bodhisattva-carya ( Z[*#iH )
is prominent in South Korea, Japan, Vietnam, Malaysia, mainland
China and Taiwan.

Due to the sabotage to Buddhism by Mongolian regiment in
the 12" and 13" centuries on the Indian sub-continent, as well as
the rigid witnessing requirement by both Bhikkhu and Bhikkhunt
Sangha during renunciation and ordination procedures, the
BhikkhunTt inheritance of Theravada Buddhism had been
uprooted since the late 13™ Century. From 1998, several
Theros of the Sri Lankan Sangha began to restore Bhikkhuni
inheritance, which aroused concerns from most Bhikkhu
of the Theravada Buddhist Sangha and thereby prevented
additional female practitioners from becoming Bhikkhuni in
Theravada Buddhism.

In 434 C.E., the Sri Lankan Bhikkhuni Sangha introduced
the Bhikkhunt Upasampada to China by two monastic orders.
In 502~518 C.E., Emperor Wu of Liang, organized a national
religious group. Based on the Yoga Bodhisattva Sila compiled
by the Indian Mahayana Sect, the group compiled a Chinese
version, Brahmajala Stuitra Bodhisattva Precepts. In 519
C.E., Emperor Wu of Liang took the Mahayana Bodhisattva
precepts according to the new Brahmajala Bodhisattva Sila
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Sttra and claimed himself to be the “Emperor Bodhisattva™ .
Emperor Wu of Liang’s Buddhism policy was a major reason

1 Please refer to (Philosophy and Policy Basis of Bodhisattva Emperor Wu of
Liang) by Yan Shangwen, Journal of History of Normal University, Volume
17, p.1~p.58. 1978
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for the withdrawal of Theravada Buddhism from the Chinese
Buddhist scene.

From 519 to 618 C.E., the Indian Mahayana Sect, when
introduced to China, gradually blended in with Chinese
Taoism, which led to the development of Chinese Mahayana
teachings mixed with Taoist thoughts, therefore essentially
different from the Indian Mahayana ideology. The Buddhism
policy of Emperor Wu of Liang as well as the alteration of
Indian Mahayana Buddhism to Chinese Mahayana Buddhism,
culminated to the gradual elimination of Theravada Buddhist
teachings and monastic orders from the Chinese historical
scene. In 416~421 C.E., the Chinese Mahayana Sect translated
Yoga Bodhisattva Sila, since then they have maintained the
tradition of accepting female followers into the Sangha.

With the worldwide popularity of the modern Western
culture, the inherent Christian idea of “All men are created
equal” has become the political and legal foundation in many
countries, making gender equality a goal for all women.
Consequently, Theravada Buddhism has been regarded as
gender-biased and outdated for not fully supporting the
Bhikkhunt restoration, which is also one of the arguments
held by the Mahayana Bodhisattva-carya to discriminate and
attack Theravada Buddhism.

The restoration of the Bhikkhuni inheritance of
Theravada Buddhism is influenced by three factors, namely,
the strong support from feminists, the intervention and
involvement of Mahayana Bodhisattva-carya, as well as the
indifference of the Theravada Bhikkhu Sangha of Buddhism
and the opposition from the conservatives.

The strong advocacy by feminists has aroused resistance and
denial from the conservative Buddhists in the Bhikkhu Sangha
of Theravada Buddhism. The intervention and involvement of
the Mahayana Bodhisattva-carya have triggered concerns and



RS S HH L ERENERE 101

opposition from the Bhikkhu Sangha of Theravada Buddhism,
thus further hindered the restoration of Bhikkhuni inheritance.

This paper explores the gender ethics of Buddha
Sakyamuni based on the teachings of Theravada Buddhism
and the status of nuns in Mahayana Bodhisattava-carya
by studying the evolution and contents of its Dhamma and
Vinaya.

The study reveals the value of Theravada Buddhism heritage
as well as the importance and contemporary significance
to restore the Bhikkhunt lineage of Theravada Buddhism,
concludes to make good use of the Dhamma and Vinaya of
Theravada Buddhism to avoid the intervention of feminism
and Mahayana Bodhisattva-carya, and firmly pursues the path
of restoring the Bhikkhunt lineage of Theravada Buddhism.

The balanced development of the Bhikkhu Sangha and
the Bhikkhunt Sangha is conducive to the harmony, mutual
cooperation and unity of Buddhism as well as the develop-
ment and globalization of Theravada Buddhism.

2. Gender Ethics of Buddha Sakyamuni

2-1 Teachings of Samyutta Nikaya

2-1-1 Features of Samyutta Nikaya

Among the five Nikayas of Theravada Buddhism,
Samyutta Nikaya ( AH ¥ # ) is of particular importance.
Notes to Samyutta Nikaya by Buddhaghosa & is known as
Saratthappakasini ( {4 H X ) , indicating to present and
promote the authentic Dhamma of the Buddha. Nagarjuna

(J¢ # ) of the Mahayana Bodhisattva-carya viewed Samyutta
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Nikaya as abhidhamma siddhanta, i.e., the first Dhamma to
attainment, implying that the features of Samyutta Nikaya
is characterized as presenting the true teachings of Buddha
Sakyamuni.

2-1-2 Gender Ethics of Buddha Sakyamuni

2-1-2-1 From Classism to Equality

In feudal society, the king had supreme power and controlled
over all resources. Those who were close to the king enjoyed
great power, making the privileged class the dominant force of an
unfair society and depriving the masses of equal and justified
opportunities. Buddha Sakyamuni opposed the caste of
Brahmanism. In other words, Buddha Sakyamuni disagreed
with the unjust social system. But does Buddha Sakyamuni
advocate “All beings are created equal”?

To protest the caste system, the Upanisad and Jainism
of ancient India were not only against the belief of “Brahma
as the Creator” but proposed that “All beings are born to be
equal with Brahman”. In the 1¥ Century B.C.E., the Mahayana
Bodhisattva-carya originated in South India advocated that
“Everything is empty of characteristics and everything is
equal”. Therefore, “all beings are equal” is a common belief
among Upanisad, Jainism and Bodhisattva-carya.

The Western revolutionists who were against the unfair
feudal society in the 18" Century adopted the Christian idea
that all men are created equal and laid the foundation of
democracy for modern society.

The ancient feudal society was under the rule of supreme
theocracy and kingship, influencing many religions and doctrines.
Consequently, modern social systems adopt the idea that all
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men are created equal when it comes to the interests, power
and status, maintaining that differentiated treatment in any
form is unfair, unjust and unacceptable. Wisdom, benevolence,
kindness, love and justice should be extended to all individuals
on an equal basis.

The transition from barbarism to civilization reflects
the evolution of the patriarchal society that worshiped power
to the modern society where men and women are equal.
American society was male-dominated in the early founding
years. It was the persistent efforts of the feminists that earned
voting rights for American women in 1911.

2-1-2-2 Gender Ethics Based on Samyutta Nikaya

Was Buddha Sakyamuni in favor of class differences
or against the caste system in terms of the ethics about the
relationship between oneself and others?

In the Buddha’s time, Indian society followed the caste
system, which originated from Brahmanism. The caste system
classified the citizens into four classes based on race, lineage,
identity and occupation. The four classes were further catego-
rized by status and occupations according to individual ancestries,
developing to a belief and system that rigidly ruled society.
According to Script 548 of Sarnyukta Agama by Sarvastivadin

(¥i—¥YIAF ) |, abranch of Theravada Buddhism, and to
MN. 84 of Madhurasuttam in Majjhima Nikaya (H#f) of
Southern Buddhism, Buddha Sakyamuni was firmly against
the caste system.

As discussed before, both Upanisad and Jainism were
against the caste system before Buddha Sakyamuni was born.
Upanisad advocated “Brahman”, the idea that everyone has
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atman’, and similarly, Jainism proposed the concept of “Jiva”.
Therefore, both of them believed that “all beings are equal and
everyone is equal”.

But was Buddha Sakyamuni, who was against caste system,
in favor of the idea that all men are equal? Does he have different
perspectives?

According to SN.22.49 of Khandhasamyutta of Samyutta
Nikaya and Script 45 of Samyuka Agama, the you, me and others
are actually paficakkhandha ( . FH ) of paticcasamuppanna
dhamma (243 ) ,whichisanicca (JG% ) andanatta (FEFk ) .

SN.22.49 of Khandhasamyutta of Samyutta Nikaya’:
The Blessed One then said: “Sona, when any ascetics and
brahmins, on the basis of form (feeling, perception, volitional
formations, consciousness), —which is impermanent, suffering,
and subject to change—regard themselves thus: ‘I am superior,’
or ‘I am equal,” or ‘I am inferior,” what is that due to apart from
not seeing things as they really are? ... What do you think,
Sona, is form (feeling, perception, volitional formations,

2 Please refer to Chapter Il of (History of Indian Philosophy) by Huang
Xinchuan.
Upanishad: Encyclopedia of China’s Buddhism (VII) p.3902.1
Singer: Encyclopedia of China’s Buddhism (VII) p.3902.1

This is my soul, humble but great

3 Samyutta Nikaya: Please refer to the Chinese version of Pali Tipitaka (15)
p.70-2~71-7
Pali Sutta Samyutta Nikaya 22.49 (S.iii 48~50)

“Dvattimsimani, bhikkhave, mahapurisassa mahapurisalakkhanani,
yehi samannagatassa mahapurisassa dveva gatiyo bhavanti anafia.
Sace agaram ajjhavasati, raja hoti cakkavattt dhammiko dhammaraja
caturanto” ... “Sace kho pana agarasma anagariyam pabbaijati, araham hoti
sammasambuddho loke vivattacchado” ... “imassa kammassa katatta idam

lakkhanam patilabhatr'ti.”
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consciousness) permanent or impermanent?”’ — “Impermanent,
venerable sir.”— “Is what is impermanent, suffering, and subject
to change fit to be regarded thus: ‘This is mine, this I am, this is
my self”?” —“No, venerable sir.” ... “Therefore, Sona, any kind of
form (feeling, perception, volitional formations, consciousness)
whatsoever, whether past, future, or present, internal or external,
gross or subtle, inferior or superior, far or near, all form should
be seen as it really is with correct wisdom thus: ‘This is not mine,
this I am not, this is not my self.””

According to Script45 of Samyuka Agama ( ] & ):“Because
of contact with ignorance a foolish unlearned worldling gives
rise to the sense of... ‘I am better’, the sense ‘I am equal’, the
sense ‘I am inferior’ ... The sense ‘I know in this way’ and ‘I
see in this way’ are all because of the six spheres of contact.
The learned noble disciple abandons ignorance in relation
to the six spheres of contact and gives rise to knowledge. He
does not give rise to the sense of ... ‘I am better’, the sense ‘I
am equal’, the sense ‘I am inferior’.”

I, you and others are only conceptual markers, not of
reality. The reality is paficakkhandha of paticcasamuppanna
dhamma, which cannot be evaluated or compared with any
standards. Since superiority, inferiority and equality are based
on a comparison of conditions therefore cannot represent the
essence of paticcasamuppanna dhamma. As a matter of fact,
there is no superiority, inferiority or equality in paficakkhandha
of paticcasamuppanna dhamma.

Buddha Sakyamuni was against the caste system, but
did not advocate equality for all. Instead, Buddha Sakyamuni
declared that the paficakkhandha of paticcasamuppanna
dhamma is not about superiority, inferiority or equality. The
idea that all men are equal is the teaching of Upanisad and
Jainism or the Bodhisattva-carya. It is also the salvation theory
of Christianity, but not the teaching of Buddha Sakyamuni.
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Buddha Sakyamuni once told Ananda that nuns would
make accomplishments too’, which proves that Bhikkhuni
would get the same salvation and accomplishments as
Bhikkhu. There is no limitation in accomplishments between
Bhikkhunt and Bhikkhu.

The three ideas that men are superior to women,
women are superior to men or both men and women are
equal do not belong to the teachings of Buddha Sakyamuni.
It is the relevant influencing dependence that results in the
differences in wisdom, competence, morality and status
of men and women. Such differences are neither fixed nor
decided by gender, lineage or race.

2-2 Masculism is Not Compatible with Buddhism

Human history began with hunting activities, evolving
to animal husbandry, farming, industrial production, commercial
sales and service activities. The patriarchal society that endorsed
force eventually changed into the modern society where men
and women are equal.

Women were in the inferior status in ancient society,

4 Theravada-vinaya: Please refer to the Chinese version of Pali Tipitaka (IV)
p.341-1~2
published by Yuanheng Temple in Taiwan
Pali Vinaya 2.10.1.3. “Bhabbo, ananda, matugamo tathagatappavedite
dhammavinaye agarasma anagariyam pabbajitva sotapattiphalampi
sakadagamiphalampi anagamiphalampi arahattaphalampi sacchikatunti.”
English version: From (The Book of Discipline) translated by I.B. Horner, M.A.

The Bhikkhuni-Khandhaka: “Ananda, women having gone forth from home
into homelessness in the dhamma and discipline proclaimed by the Truth
finder, are able to realize the fruit of stream-attainment or the fruit of once-
returning or the fruit of non-returning or perfection.”
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which was taken into consideration by Buddha Sakyamuni.
In the society dominated by hunting, animal husbandry and
farming activities, Buddha Sakyamuni formulated attha garu-
dhamma (/\#f}:) for the renunciation of women considering
the realities of the patriarchal society.

In the ancient society dominated by men, attha garu-
dhamma enabled the Bhikkhu Sangha, holding the belief
of male superiority, to help the Bhikkhunt Sangha instead
of discriminating or oppressing the Bhikkhuni. However,
under the impact of traditional Indian religions and cultures,
improper cultural elements that were against women were
assimilated into the later Buddhism.

In modern society where education is accessible to
women, the social performance and independence of women
empower them to collaborate with men with outstanding
performance. The idea and practices that men are supreme are
neither in line with the teachings of Buddha Sakyamuni nor
with modern civilization.

2-3 Christian Cultures Should Not Interfere with Buddhism

According to Christianity, God is the Creator and all men
are created equal before God, which is strongly supported
and respected in modern society. But the idea that all men
are equal is not in accordance with the teaching of Buddha
Sakyamuni.

Buddha Sakyamuni does not create or control everything.
Neither Arahant nor the Buddhists are gods. Buddha
Sakyamuni teaches Arahant and the Buddhists how to deal
with suffering while Arahant and the Buddhists spread the
teachings to others. Buddhism values teacher-student ethics.
Students should respect and serve the teachers while teachers
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should educate and care for the students, which is about mutual
assistance and mutual complementation on the path to eliminate
suffering.

Therefore, the Christian idea that all men are equal does
not apply to the teacher-student ethics of Buddhism.

2-4 Feminism Should Not Interfere with Buddhism

Attha garu-dhamma (eight-reverent precepts) is included
in the Vinaya for Bhikkhunt of all Buddhist sects. It maintains
that the process of female Buddhists becoming Bhikkhuni
must be acknowledged by the Bhikkhu Sangha and that
Bhikkhuni should venerate the Bhikkhus and follow their
teachings.

The content of attha garu-dhamma’ varies slightly among
Buddhist sects but is generally consistent. Considering the
circumstance that different sects in India do not acknowledge
each other, it is “most likely” that attha garu-dhamma came
about before the sectarian division.

Influenced by Mahayana Bodhisattva-carya or Christian

5 MahaSangha-vinaya, Volume 30: Please refer to Taisho-pitaka (22) p.471.3-
29~p.476.2-11
Attha garu-dhamma of Sarvastivada-vinaya, Volume 47: Please refer to
Taisho-pitaka (23) p.345.2-29~p.345.3-19
Mulasarvastivadavinayavibhanga, Volume 29, Please refer to Taisho-pitaka
(24) p.350.3-25~p.351.1-25
Mahisasakah, Volume VII: Please refer to Taisho-pitaka (22) p.45.3-
23~p.46.1-10
Dharmaguptaka-vinaya, Volume 48: Please refer to Taisho-pitaka (22)
p.923.1-26~p.923.2-21
Theravada-vinaya: Please refer to the Chinese version of Pali Tipitaka (1V)
p.341-5~14
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cultures, modern Buddhist feminists mistakenly thought that
Buddha Sakyamuni advocated “equality of all beings” and
claimed that attha garu-dhamma discriminates against women
and does not not originate from Buddha Sakyamuni.

They misunderstand that the ideas which indicate that all
men are equal and attha garu-dhamma discriminates against
women are not proposed by Buddha Sakyamuni. They contend
that attha garu-dhamma was updated by later Sangha and even
claim that it was formulated when Mahakashyapa presided
over the First Buddhist Council.

After the First Buddhist Council, Mahakashyapa declared
that the Vinaya set by the Buddha should not be altered or
updated. His declaration determined the principle and direction
of the Vinaya. Therefore, it is impossible that he formulated
attha garu-dhamma during the First Buddhist Council.

The spatiotemporal background should be taken as the
basis to explore the true significance of attha garu-dhamma.
Gender equality is the belief of Upanishad, Jainism,
Mahayana Bodhisattva-carya and Christianity rather than the
teachings and teacher-student ethics of Buddhism. Therefore,
feminism that pursues gender equality should not interfere
with Buddhism.

2-5 Gender Ethics Based on Paticcasamuppado

Relevant influencing, the core teaching of Buddha
Sakyamuni, states that paficakkhandha is paticcasamuppanna
dhamma, which is anicca and anatta. Therefore, gender differences
come from relevant influencing and there is no absolute superiority,
inferiority or equality. On this basis, the ideas that men are
superior to women, women are superior to men and men and
women are equal are not the teachings of Buddha Sakyamuni.
The different strengths and weaknesses between men and
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women are the reflections of relevant influencing instead of
gender and lineage.

There are no absolute gender differences between men
and women. Men and women should, according to different
conditions, help each other and complement each other’s
actions to benefit each other, which is the paticcasamuppado-based
gender ethics taught by Buddha Sakyamuni.

2-6 Teacher-Student Ethics in Buddhism: Attha Garu-dhamma

The Buddhist Sangha originated from Bhikkhu Anfa
Kondafifia (}&REUN) and the other four Bhikkhus in the first
sermon preach, and then developed to the Bhikkhu Sangha. In
the early days of Buddhism, the Bhikkhu Sangha were actually
a group of teachers.

Gotami ( 2 2 9% ) was the aunt of Buddha, and she
asked the permission from Buddha to become a nun in
her later years, when she lost the support of her husband
Suddhodana Gautama. At that time, Buddha refused Gotami’s
requests repeatedly, due to four factors: her aristocratic identity,
being the aunt of Buddha, her old age, and being the leader of
the Sakyamuni aristocratic females. Buddha was concerned
that Gotami would be arrogant and difficult to teach. Finally,
Buddha demanded that Gotam1 must accept the attha garu-
dhamma in order to get ordained. The real meaning was to
teach the disciples that one must respect the master and abide
by the predecessor’s teachings, and must not be arrogant or
difficult to teach.

Except Gotami, the other females who followed Gotami,
got ordained by the Bhikkhu Sangha instead of Gotamt,
because there were no Bhikkhuni Sangha yet. This is a special
case stated in the Vinaya, which demonstrated that it is possible
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to permit Bhikkhus to confer the Bhikkhunt high ordination
when there are no Bhikkhunis in the world.

The true meaning of attha garu-dhamma must be judged
from the situation of Gotami, otherwise one might misjudge
attha garu-dhamma to despise females, from the perspective
of gender equality in modern society.

Attha garu-dhamma originated from Gomiti, which was
meant to uphold the ethics of “Bhikkhu is the teacher, and
Bhikkhuni is the student” and to remind women not to be
arrogant or difficult to teach.

3. Evolution of Mahayana Bodhisattva-carya

3-1 Origins and Evolution of Teachings of Mahayana
Bodhisattva-carya

Mahayana Bodhisattva-carya originated from the belief
in Bodhisattva. A Bodhisattva refers to one who diligently
pursues samma-sambodhi. Since this refers exclusively to
Sakyamuni when he had not yet attained Buddhahood in a
past life, the term Bodhisattva does not refer to the past lives
of practitioners other than the Buddha.

The teachings of Bodhisattva do not fall in the thirty-seven
teachings of traditional Buddhism. Therefore, the Six Paramitas
(75 ) are based on the Jataka ( A4 #E ) of Buddha
Sakyamuni during the 2"* Century B.C.E. The Six Paramitas
of the past lives of Buddha Sakyamuni are viewed as the
Bodhisattva-carya. (Please refer to Paramitas’ and Chapter 9’

6 Satparamitasamgraha: Please refer to Please refer to Taisho-pitaka (3) p.1.1-4~13

7 Please refer to Chapter Nine of (Origins and Evolution of Early Mahayana
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in Origin and Evolution of Mahayana Bodhisattva-carya)

Paramita refers to “arriving to the other side”” and includes

generosity, precepts, tolerance, enhancement, meditation and
wisdom. Wisdom plays a major role.

The Paramita of wisdom in Sectarian Buddhism originally
referred to the Four Noble Truths. In the 1* Century B.C.E.,
Pafifia Sutra was developed based on the Six Paramita and
Ekabyoharika ( — i3 ) in southern India, claiming that
the true wisdom is $iinya ( 755 %5 ) as well as equality
and criticizing the Four Noble Truths to be Hinayana.

From then on, the Mahayana did not accept the Four
Noble Truths and developed its own canons in place of the
classic ones.

3-2 The Status of Women in Mahayana Bodhisattva-carya

Maha-purusa laksana (thirty-two marks) ( =+ _%H )
is an important component in Bodhisattva belief as well as the
goal and verification standard for such belief. But it originated
from Sariputrabhidharma which is a mixture of the teachings
and beliefs of Upanishad and Jainism, and does not belong to
the original Buddhism. Maha-purusa laksana was included in

Buddhism) by Yinshun, p.560-11~14, Taiwan Zhengwen Publishing House,
1993.7 Ed.

Six Paramitas were inspired by the contents of Jataka. Discussions
on Jataka were compiled in the Collection of Six Paramitas. They were
the models for Bodhisattva practices and honored by the Buddhists as the
teaching material though originated from the Hinayana Sectarian Buddhism.
Mahayana Bodhisattva-carya thus came into being.

8 Mahaprajnaparamita Upadesha, Volume 12: Please refer to Taisho-pitaka
(25), p.145.2-2~3
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the Bodhisattva beliefs of Sariputrabhidharma, and was inherited
by Sectarian Buddhism.

According to Lakkhana Suttam of Digha Nikaya (DN.30):
The Lord said: ‘Bhikkhus, there are thirty-two marks peculiar
to a Great Man. And for that Great Man who possesses them,
only two careers are open. If he lives the household life, he will
become a ruler, a wheel-turning righteous monarch of the law ...
But if he goes forth from the household life into homelessness,
he will become an Arahant, a fully-enlightened Buddha, who
has drawn back the veil from the world ... the karmic reasons
for the gaining of them (thirty-two marks). ¢

According to Script 23"’ of Ekottara-agama ( 34 5 ]
4 ) of Mahasamghika ( KA ) , the Bodhisattva is with
thirty-two physical characteristics and eighty virtues. The
appearance of Bodhisattva is magnificent and solemn with
golden purple lustre.

Kosopagata-vasti-guhya is a part of thirty-two marks in
ancient Indian religious belief. It refers to the retribution of
internalization and hidden male organ and is taken as the symbol
of abstinence from sex for many lives. For example: “the
male organs are enclosed in a sheath like the elephant king

9 Please refer to Lakkhana Suttam of Digha Nikaya (DN.30)
Pali Sutta Digha Nikaya 30 (D.iii 142~145)
“Dvattimsimani, bhikkhave, mahapurisassa mahapurisalakkhanani,
yehi samannagatassa mahapurisassa dveva gatiyo bhavanti ananfa.
Sace agaram ajjhavasati, raja hoti cakkavatti dhammiko dhammaraja
caturanto” ... “Sace kho pana agarasma anagariyam pabbajati, araham hoti
sammasambuddho loke vivattacchado” ...... kosohitavatthaguyho hoti ......
“imassa kammassa katatta idam lakkhanam patilabhatr'ti.”

10 Ekottara-agama, Volume 23: Please refer to Taisho-pitaka (2) p.166.3-23
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and horse king” ( PIJEAHINZE L F ") , “the tenth mark,
the male organs are enclosed in a sheath like the elephant king
and horse king ”  (+EZBAMAT > I ELRLE ") , “to teach
the women, manifested the mark of enclosing the male organs
in asheath” (HibZ ANFLBAmE AR ") ,“like the valuable
elephant and horse, the male organs are hidden, called the mark
of enclosing the male organs in a sheath” " (%D ~ E4
FHANER » 44 FHEAH ) and also stated in the Ekottara-agama
of Mahasamghika" (probably Lokottara-vada i3 {3 ) that
“Having the mark of enclosing the male organs in a sheath and
remain chaste?

Since Kosopagata-vasti-guhya is exclusive to men, the
Bodhisattva-carya contends that only men can achieve the
Supreme Bodhi and be leaders. (Please refer to Script 116 of
Madhyama-Agama'® and Volume III'" of Pafifiatti Pakarana
JBCE )

11 Great Skillful Means Sutra on the Buddha’s Repayment of Kindness:
Please refer to Taisho-pitaka (3) p.164.3-17

12 Sitra on Past and Present Causes and Effects: Please refer to Taisho
pitaka (3) p.627.2-3

13 Abhidharma Mahavibhasa Sastra: Please refer to Taisho-pitaka (27)
p.428.3

14 Dasabhumika Vibhasa Sastra: Please refer to Taisho-pitaka (26)
p.65.1-14

15 Ekottarika-agama: Please refer to Taisho-pitaka (2) p.521.1-10~12

16 Madhyama-agama, Volume 28, Script 116: Please refer to Taisho-pitaka (1)
p.607.2-10~15

17 Paifatti Pakarana, Volume llI: Please refer to Taisho-pitaka (26) p.521.1-
10~12
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The Original Vows of Ksitigarbha Bodhisattva Sttra
(M £ 2 A JL 4 ) of Mahayana Bodhisattva-carya
points out that women can turn into men'® by studying the
Sttra of the Past Vows of Earth Store Bodhisattva. Daibadatta
of Saddhammapundarika Siitra (£4£2% ") mentions that
women turn into men and become the Buddhas, implying
that women cannot achieve Supreme Bodhi unless they have
turned into men.

It is common sense in Bodhisattva belief that women
cannot become Buddha, which originated from Jainism and
by no means is the intention of Buddha Sakyamuni. Mahayana
Bodhisattva-carya is centered on Bodhisattva beliefs, and does
have the flavor of “male superiority and female inferiority.”

3-3 Origins and Evolution of Mahayana Bodhisattva-carya

The newly transmitted Panna Stitra (#5745 ) in the 1™
Century B.C.E. asserted that the Six Paramitas based on the
wisdom of §inya (%S ) are the real Six Paramitas and
Mahayana, denigrating the Four Noble Truths as Hinayana.

From the mid-1* Century B.C.E. to the mid-4" Century
C.E., the Mahayana school only proposed the Bodhisattva
beliefs and its new doctrines. It had no specific precepts in
line with the beliefs and teachings of Mahayana. Mahayana
Buddhists during this stage of this period did not believe in
the Four Noble Truths and the Liberation Precepts, but only
adhered to their own teachings and beliefs.

How does the Mahayana school justify its existence?

18 Original Vows of Ksitigarbha Bodhisattva Satra: Please refer to Taisho-
pitaka (13) p.789.3-5~11

19 Saddharmapundarika Satra: Please refer to Taisho-pitaka (9) p.35.2-
12~p.35.3-23



116 RIIBHLERERZES

3-3-1 Early Precepts of Mahayana Bodhisattva-carya

The early stage (50 B.C.E.~ 100 C.E.) of Mahayana
Bodhisattva-carya had no detailed precepts in line with its
beliefs and teachings. There were not many Buddhists following
Mahayana then and the Mahayana school had not yet stabilized.
They did not oppose the traditional Buddhist precepts, but
emphasized the importance of Sarvajia ( % % 7.0 Bl i
wWt— Y& 1.0 J& ) |, intentionally weakening the norms of
traditional Buddhist precepts so as to avoid being attacked by
traditional Buddhism on their shortcomings.

For instance, the Astasahashrika Prajnaparamita Sttra
(/N & 27 42 proposed that Prajnaparamita should focus
on the Sarvajfia ( {H 5 Ui Mt 47 Il 2 8 0 BN B0 5 B A
O e BRI R ).

In addition, the Ten Virtues were taken as the precepts of
Mahayana Bodhisattva and the traditional Buddhist precepts
were neglected. For example, it is stated in Mahayana Sad-
Paramita Sitra that: “After detaching from three barriers
caused by karma, a Bodhisattva mahasattva should practice
ten pure precepts. Which ten? That is, three physically pure
precepts, four verbally pure precepts, and three mentally pure
precepts ... As a viraaga practitioner, a Bodhisattva mahasattva
should stay away from the circumstances of five desires.” { X
PN H EL) ¢+ PRI = REE 0 NGB
o R iR 151 Aoy 0 v i U = = e 15 AL M N 111 PE 151 AN =
215‘/%&? ...... BIORRE - BRI s B LA A o7

20 Astasahashrika Prajna Paramita Satra, Volume 6: Please refer to Taisho-
pitaka (8) p.565.2-7~10

21 Mahayana Practice of the Six Perfections Satra, Volume 5: Please refer to
Taisho-pitaka (8) p.887.2-24~p.887.3-4
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Monastics of Mahayana then did not receive the upasampada
for Bhikkhu or Bhikkhuni. They were not Bhikkhu or Bhikkhunt
in the traditional sense but applied the Bodhisattva precepts in
relinquishing household life.

3-3-2 Precepts of Mahayana Bodhisattva-carya During
the Transitional Period

After surviving its early years, Mahayana Bodhisattva-
carya entered a period of transition towards stability (100~300
C.E.). Traditional Buddhists began to turn to Mahayana
Bodhisattva-carya, who not only worshiped the Bodhisattva
spirits but criticized the traditional Sectarian Buddhism.
Canons complied by Mahayana, which divided the Vinaya
into Savakasila ( 7 [H|7; ) and Bodhisattvasila (%K)
highlighted the loftiness and value of Bodhicitta ( Z4Hg.0>) .

For example, in the chapter (On Bodhisattva Lion’s
Roar) of the Mahayana Mahaparinirvana Siitra ( & 7€ V& %
Z5 ), it says: “ One who attains the first aspiration and up to
unsurpassed Enlightenment. This is the sila of the Bodhisattva.
If one meditates on white bones, one attains Arahantship.
This is the case of the sravaka sila. One who upholds sravaka
sila does not, one should know, see the Buddha-Nature
and the Tathagata. Any person who upholds the sila of the
Bodhisattvas, we may know, attains unsurpassed Enlightenment
and sees well the Buddha-Nature, the Tathagata, and
Nirvana.” ( “MWI &0 21 RHEZ S =50 — ¥4
G 0 AR TS U B DUR 5 24 Ry R P
A A A 0 SRR AN DL R sk ¢ A %
FRERE » YA NRBTAR LS =50 =" -7 )

22 Mahaparinirvana Sitra, Volume 28 (On Bodhisattva Lion’s Roar): Please
refer to Taisho-pitaka (12) p.529.1-29~p.529.3-4
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3-3-3 Precepts of Mahayana Bodhisattva-carya During
the Stable Period

After four centuries’ growth, Mahayana Bodhisattva-carya
began to stabilize in the 4" Century and required independent
precepts for its Sangha without fearing the pressure from traditional
Buddhism.

The Bodhisattva-bhiimi  ( F F=H54) ) in Yogacara-bhiimi
(Hufmimidbie ) by Asanga (JC3 ) discussed the practices
and disciplines of Bodhisattva and had been accepted and praised
by most followers. Bodhisattva-bhtimi then developed into the
blueprint of precepts of Mahayana Bodhisattva and the basis for
the precepts of Yogacara Bodhisattva.

The precepts of Mahayana Bodhisattva downgraded the
Four Noble Truths and Salvation Precepts as self-interested
Hinayana Dharma and Hinayana Precepts but also stated that
they are different” " and far more superior to the Four Noble
Truths™. The precepts of Mahayana Bodhisattva even forbid
its followers to study and teach the Four Noble Truths; other-
wise, the followers should repent and would be punished™.

23 Bodhisattva Precept (Yogacara-bhimi-$astra): Please refer to Taisho-pitaka
(24) p.1111.3-12~17

24 Bodhisattva Precept (Yogacara-bhimi-$astra): Please refer to Taisho-pitaka
(24) p.1108.1-3~12

25 Bodhisattva-pratimoksa-sttram (Yogacara-bhimi-$astra): Please refer to
Taisho-pitaka (24) p.1105.3-17~23

26 Commentary on Brahmajala Bodhisattva Sila Sitra, Volume 5: Please refer
to Taisho-pitaka (40) p. 638.2-11~14

Commentary on Brahmajala Bodhisattva Sla Satra, Volume 5: Please refer
to Taisho-pitaka (40) p.640.3-21~24

Commentary on Brahmajala Bodhisattva Sila Satra, Volume 5: Please refer
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Mahayana Bodhisattva-carya after the 4" Century developed

in line with the precepts of Mahayana Bodhisattva, criticizing
the Four Noble Truths and Salvation Precepts, and forming
the Mahayana Sangha totally independent from the traditional
Sectarian Buddhism.

3-3-4 Mahayana Precepts of China’s Mahayana Bodhisattva-carya

Before the reign of Emperor Wu of Liang ( % ® 7% ),

China’s Mahayana Bodhisattva-carya followed Indian precepts of
Mahayana Bodhisattva. During the early years of Emperor
Wu of Liang Dynasty (502~549 C.E.), theocracy was
adopted. The Jiankang Sangha’’ compiled Brahmajala Siitra

27

to Taisho-pitaka (40) p.645.2~p.645.3

Brahmajala Satra, Volume 10: Please refer to the new edition of Taisho-
pitaka (22) p. 1105.3-6~8

Bodhisattva Precept (Yogacara Bodhisattva): Please refer to Taisho-pitaka
(24) p.1108.1-27 ~ p.1108.2-1

Bodhisattva Precept (Yogacara Bodhisattva): Please refer to Taisho-pitaka
(24) p.1108.3-22~24

Bodhisattva-bhami, Volume 5: Please refer to Taisho-pitaka (30) p.912.2-
5~p.913.1

Bodhisattva-bhami, Volume 5: Please refer to Taisho-pitaka (30) p.915.2-
21~27

Please refer to (Buddhist Ideas and Cultures) by Yan Shangwen: Article
Collection on the 86th Birthday of Yinshun, p.124-7~19

“Emperor Wu of Liang promoted the theocracy policies upon his
inauguration. He led the Jiankang Sangha to promote Buddhism and
to translate, compile and interpret Buddhist canons for over 18 years,
applying the achivements into state administration. On April 8 (lunar
calendar) of the 18th year of Tianjian, the Jiankang Sangha led by Emperor
Wau of Liang received ordination, with the core idea of Emperor Bodhisattva
being proposed (Note 3). Jiankang Sangha was under strong impact
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based on the precepts of Yogacara Bodhisattva. Different
from Brahmajalasutta of Digha Nikaya taught by Theravada
Buddhism, the second volume of Brahmajala Sttra is
Brahmajala Bodhisattva Sila Satra ( 48 W £ K £ ) .
In 519 A.D., Emperor Wu of Liang received the precepts of
Bodhisattva based on Brahmajala Bodhisattva Sila Sitra
and claimed himself to be the Emperor Bodhisattva™, which
decided the withdrawal of Theravada Buddhism from the
Chinese Buddhist stage.

Therefore, China’s Mahayana Bodhisattva-carya discarded the
precepts of Yogacara Bodhisattva and turned to Brahmajala
Bodhisattva Sila Siitra for the basis of passing on the precepts
of Mahayana Bodhisattva.

3-4 Ordination of Mahayana Bodhisattva-carya Followers

3-4-1 Three-staged Ordination

It took four hundred years of Mahayana Bodhisattva-carya
to develop Bodhisattva precepts. Before that, followers of
Mahayana were willing to do whatever to gain the wisdom and
to practice the Ten Virtues or to follow the precepts of traditional
Buddhism.

Since the development of Bodhisattva precepts,
Mahayana monastics must highlight the evolution of
Mahayana precepts and express the spirit of “turning from

of the long-term theocracy during the Wei, Jin, Southern and Northern
Dynasties.”

28 Please refer to (Philosophy and Policy Basis of Bodhisattva Emperor Wu of
Liang) by Yan Shangwen, Journal of History of Normal University, Volume
17, p.1~p.58. 1978
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Hinayana to Mahayana”. The three-staged ordination procedures
were thus established: receiving Samanera or Samaneri precepts
in Stage I, receiving Bhikkhu or Bhikkhunt precepts in Stage
I1, then giving up Bhikkhu and Bhikkhuni precepts, and only
receiving Bodhisattva precepts in Stage I11.

3-4-2 Adoption of the Salvation Precepts of the Indian
Branch in Theravada Buddhism

The Bhikkhu and Bhikkhuni precepts adopted by China’s
Mahayana followers were originated from the Mahasanghika-
vinaya (JEii{ Ht) from Vaishali, inherited from Upali.
After 414 C.E., Dasa-bhanavara-vinaya ( +1ififf) derived
from Ananda lineage in Madhura were adopted in southern
China®.

Dhammagupta-vinaya ( U 43 £ ) was used as the
Bhikkhu and Bhikkhunt precepts in the Tang Dynasty
(596~667 C.E.) » via the recommendation by Dao Xuan

(&% ) . Today, the Dhammaguttika Vinaya and Vinaya of
Theravada share the same system of the Indian Sect.

In addition, the Tibetan Mahayana takes Dasa-bhanavara-
vinaya as the Bhikkhu and Bhikkhuni precepts. Dasa-bhanavara-
vinaya was originated from Muttra, and circulated in Kashmir.

3-4-3 Mahayana Precepts that Abandon the Salvation Precepts

Monastics of Mahayana must ultimately give up
Bhikkhu and Bhikkhunt precepts though they have received
them during Stage II of the ordination procedure. Stage 111
focuses on the Bodhisattva precepts. The Chinese Buddhism
adopts Brahmajala Bodhisattva Sila Siitra while the Tibetan

29 Biographies of Eminent Monks (Volume Il). Buddhayasas by Hui Jiao of
Liang Dynasty: Please refer to Taisho-pitaka (50) p.333.2-20~p.333.3-14
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Buddhism adopts the Indian Yogacara Bodhisattva. When
receiving the Bodhisattva precepts, followers must forsake the
Bhikkhu and Bhikkhunt precepts and keep the Bodhisattva
precepts only. The followers of the Tibetan Buddhism must
also accept the Samaya precepts ( —BRHH * ) besides the
Bodhisattva precepts.

Mahayana monastics deny and abandon the Four Noble
Truths and the salvation precepts. Therefore, the Bodhisattva
practitioners do not follow the Bhikkhu and Bhikkhunit precepts.

3-5 Mahayana Bodhisattva-carya Should Not Interfere
with Theravada Buddhism

In the Mahayana three-stage ordination procedure with
reference to the Vinaya, Samanera and Samaneri precepts,
Bhikkhu precepts and Bhikkhuni precepts was taught by
Bodhisattva monastics who had renounced the Bhikkhu precepts
and Bhikkhuni precepts.

The ordination principle of Bodhisattva relies on
Bodhisattva precepts instead of Vinaya. Mahayana teaches
Sramanera precepts, Samaneri precepts, Bhikkhu precepts
and Bhikkhun precepts in accordance with Dhammagupta-
vinaya or Dasa-bhanavara-vinaya but neither the teachers nor
the students abide by the precepts of Theravada Buddhism.
Mahayana preaches traditional precepts to highlight its develop-
ment, to convey the message that Bodhisattva precepts are
superior to Bhikkhu precepts and Bhikkhunt precepts, and try
to establish an independent Mahayana Sangha.

Therefore, Mahayana Monastics should not be present
when Theravada Buddhists take higher ordination. Similarly,
since Mahayana regards Theravada Buddhism as Hinayana;

30 Samaya precept is the precept of Esoteric Buddhism.
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there should not be any participation from Theravada
Monastics when Bodhisattva precepts are taught.

The lack of Bhikkhuni inheritance of Theravada offers
Mahayana the opportunity to intervene in Theravada Buddhism.
Its intention is to introduce Mahayana Bodhisattva-carya into
Theravada Buddhism instead of restoring the Bhikkhuni
inheritance of Theravada Buddhism.

Therefore, Mahayana should not be involved in the restoration
of Bhikkhunt inheritance of Theravada Buddhism.

4. Value of Theravada Buddhism

4-1 Value of the Sangha Inheritance of Theravada Buddhism

Buddhism today is divided into Theravada Buddhism and
Mahayana Bodhisattva-carya, with the latter being further classified
into the Chinese Bodhisattva and the Tibetan Bodhisattva.

Teachings, canons and Vinaya of Mahayana Bodhisattva-
carya are not under the guidance of Buddha Sakyamuni and
they criticize and deny the Four Noble Truths and Salvation
Precepts of traditional Buddhism. The inheritance of
Mahayana Bodhisattva-carya is not the authentic teachings of
Buddha Sakyamuni.

Theravada Buddhism believes in the Four Noble Truths
and Salvation Precepts, which originated from the teachings
of Vibhajjavada at King Ashoka’s time. These teachings had
been influenced by the ontology of the Upanisad and the ideas
of the Samana’s culture, which differ from the original teachings
of Buddha Sakyamuni. However, Theravada Buddhism has
preserved the Sangha inheritance for over 2300 years, making it
more valuable than that of Mahayana Buddhism.
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4-2 Restoration of Bhikkhuni inheritance — its Impor-
tance and Contemporary Significance

4-2-1 Consolidating the Union of Two Sanghas

Labor division between men and women ensures the
stability and progresses of human society. Buddha Sakyamuni
taught both men and women and established Bhikkhu Sangha
and Bhikkhunt Sangha to guide the society collaboratively
with different obligations to make Buddhism more complete
and sound.

Since the 13" Century, the Bhikkhuni inheritance of
Theravada Buddhism has been suspended, which is a regret
for female believers, Sangha and Theravada Buddhism.
Restoration of Bhikkhunt inheritance of Theravada Buddhism
would provide females with the opportunity to become nuns

and improve the Sangha system and structure of Theravada
Buddhism.

4-2-2 Preventing Attacks and Interventions by Mahaya-
na Bodhisattva-carya

Although Buddhists of Mahayana Bodhisattva-carya are
not qualified Bhikkhu and Bhikkhuni, Mahayana Bodhisattva-carya
and the public who do not understand Vinaya still think that
Mahayana keeps the Bhikkhu and Bhikkhuni inheritance.

The lack of Bhikkhuni inheritance of Theravada
Buddhism would arouse doubts and attacks from Mahayana
and the public. The dissatisfaction of female believers of
Theravada Buddhism would also make a way for Mahayana
to intervene.

The lack of Bhikkhuni inheritance is a weakness in
Theravada Buddhism.
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4-2-3 Promoting Both Sanghas for a New Era of Theravada
Buddhism

Sangha inheritance of Theravada Buddhism is a valuable
tradition since Buddha Sakyamuni. The popularization of
education, challenges of Christianity and Muslim and the
declining situation of Buddhism require the restoration of the
Bhikkhunt inheritance of Theravada Buddhism so as to make
it modernized and globalized.

Buddhists who follow the Buddha Sakyamuni must
firmly uphold the Four Noble Truths, the Salvation Precepts,
the Sangha inheritance of Theravada Buddhism, which is
the prerequisite to safeguard the Buddha, the Dhamma, the
Sangha and the Vinaya.

It is imperative to restore the Bhikkhuni inheritance for
the comprehensive development of Theravada Buddhism.

5. Conclusions: Firmly Restore Bhikkhuni Inheritance
of Theravada Buddhism

Theravada Sanghas in mainland China and Taiwan are
new members of Theravada Buddhism. Dhammattha Sangha
( 1B f# [4] ) asa Theravada Sangha, which are mainly com-
posed of Chinese, have been developed in America, Malaysia,
mainland China and Taiwan. In face of challenges from the
Mahayana Buddhism, Dhammattha Sangha are expected to
show the goodness and soundness of the Four Noble Truths
Buddhist Sangha in the Chinese community so as to facilitate
the development of Four Noble Truths Buddhism.

Dhammattha Sangha firmly supports the restoration of
the Four Noble Truths Buddhist Bhikkhuni inheritance, and
adheres to five principles:
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1. Establish Bhikkhuni Sangha of Four Noble Truths
Buddhism in the Chinese community.

2. Respect the Bhikkhu Sangha in Sri Lanka and establish
sincere and close cooperation.

3. Respect the decisions of Bhikkhu Sangha from different
Theravada countries and do not intervene the Buddhism affairs
in other countries.

4. Avoid the interference of Mahayana, masculism, feminism
and Christianity.

5. Work with Theravada Bhikkhus and Bhikkhunis from
other countries for mutual communication and progress.

Because most Chinese Buddhists believe Mahayana
Buddhism, and most Theravada Buddhism Sanghas do not
support to reestablish the inheritance of Bhikkhunis, and also
because Dhammattha Sangha do not support or agree with the
ordination or high ordination of the inappropriate females,
(who are over the age, physically and mentally disturbed, with
a chaotic learning background in Buddhism, and unteach-
ably arrogant), Dhammattha Sangha often get defamed and
slandered. Despite this, Dhammattha Sangha still insist on
promoting the Original Buddhism and support to reestablish
the inheritance of the Theravada Bhikkhunis in the Chinese
world.

Finally, we believe in the wisdom and compassion of
Bhikkhu Sangha of Theravada Buddhism and wish the best
for the Bhikkhuni Sangha of Theravada Buddhism.
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P.S. This article was published in both Chinese
and English, and was published in Chinese by Ven.
Bhikkhu Viipasama Thero, who was assisted by Bhikkhu
Pabodhana to undertake the on-site English interpretation.
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1. Introduction

The mainstream of Chinese culture deprecates individual-
ism and emphasizes collective interests. It is thus difficult for
Theravada Buddhism that advocates passiveness and
individual salvation to be supported by Chinese society.
However, Mahayana Buddhism which emphasizes universal
salvation has gained popularity and propagated extensively
in China in the past 2000 years.

Mahayana Buddhism had continuously defamed
Theravada Buddhism as Hinayana Buddhism over the
years, causing a tremendous misunderstanding of Theravada
Buddhism. Since the last century, Buddhist intellectuals in
China began to learn from modern studies of textual evidence
that Mahayana Buddhism did not originate from Buddha
Sakyamuni. Consequently, more and more followers have
reverted to Theravada Buddhism.

Instead, over the past decade, the development of
Theravada Buddhism in the Chinese community has stagnated.
Some Mahayana Buddhists who had turned to Theravada
Buddhism have now resorted to Mahayana Buddhism again.
Therefore, Theravada Buddhism not only has to deal with
challenges from Mahayana Buddhism, but also handles cultural
differences between individual and universal salvation to offer
what modern Chinese society needs.

The development of the Chinese Theravada Sangha
needs support from their counterparts in Sri Lanka, Burma
and Thailand, as well as the acceptance by Chinese society
which has traditionally acknowledged Mahayana Buddhism.
Therefore, proper handling of challenges from Mahayana
Buddhism and spreading the teachings of Theravada
Buddhism to the Chinese community has become an essential
approach for Theravada Bhikkhunis to survive and develop in
China.
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This paper explores the dilemma and obstacles confronted
by Theravada Buddhism by examining the history of its
introduction into China. Furthermore, based on the current
development of Chinese Theravada Buddhism, we put forth the
practice for Theravada Buddhism in order to further develop in
modern Chinese society.

2. Introduction of Buddhism into China

2-1 China’s Mainstream Culture — Confucianism and
Taoism

Confucianism and Taoism were founded in the Spring
and Autumn Period (770~403 B.C.E.). Confucianism, as a
school with the most profound impact on China’s culture,
education, family and politics, was founded by Confucius
(551~479 B.C.E.), the most influential thinker and educator
in Chinese history. Confucianism centers on benevolence
and etiquette: the former is the care for life, and the latter
the ethics and order of social status. Self-cultivation and
family management are the basis of Confucius’s educational
ideas while country administration and service represent his
educational ideals. In other words, the goal of Confucius is to
improve oneself to serve the country, i.e. practical idealism.

Taoism was founded by Laozi (580~480 B.C.E.),
another important philosopher in China. In his work Tao Te
Ching, Laozi maintains the ontology' that Tao is natural and

1 Please refer to (Tao Te Ching): Chapter 1: The Tao that can be trodden is
not the enduring and unchanging Tao; the name that can be named is not
the enduring and unchanging name. (Conceived of as) having no name, it
is the Originator of heaven and earth; (conceived of as) having a name, it is
the Mother of all things. Always without desire we must be found, if its deep
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universal. The life philosophy is: “Follow the nature, do nothing,
and letitbe’”. Taoism is the most popular metaphysics in China
with a profound impact on China’s culture, education and pol-
itics.

2-2 Kingship and Mainstream Culture

After about 550 years of national division and wars in
China from 770 to 221 B.C.E., Emperor Qin Shihuang united
China, established its first centralized government, the Qin
Dynasty (221~207 B.C.E.), and became the first emperor of
China.

Excessive oppression over the people led to the quick
demise of the Qin Dynasty and the establishment of the Han
Dynasty (202 B.C.E. ~ 220 C.E.). People aspired for a stable
life after centuries of turmoil in China. Therefore, the first
two emperors in the Han Dynasty (180~141 B.C.E.) adopted
Laozi’s teachings of non-action and tried not to burden the
people, in the hope that people can recuperate and the national
strength can be restored.

To further advance the country, Emperor Wu of the
Han Dynasty (141~87 B.C.E.) accepted the policy of Dong

mystery we would sound; but if desire always within us be, its outer fringe is
all that we shall see. Under these two aspects, it is really the same; but as
development takes place, it receives the different names. Together we call
them the Mystery. Where the Mystery is the deepest is the gate of all that is
subtle and wonderful.

2 Please refer to (Tao Te Ching): Chapter 25: Man takes his law from the Earth;
the Earth takes its law from Heaven; Heaven takes its law from the Tao. The
law of the Tao is its being what it is.

Please refer to (Tao Te Ching): Chapter 37: The Tao in its regular course does
nothing (for the sake of doing it), so there is nothing which it does not do.
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Zhongshu and adopted the strategy of Confucianism’ as the
mainstay of the state in national governance. Thereafter,
the school of Confucius was transformed into a religion-like
Confucianism. Since then, promoting the thought of
Confucius and emphasizing the use of his disciples had
become the ruling policy of successive Chinese dynasties. The
lofty status of Confucius became firm and unshakable.

In 126~140 C.E., Zhang Daoling (34~156 C.E.) deified Laozi
as the Supreme Lord Lao, and regarded Laozi’s thoughts as
the basis for cultivating immortality. Laozi was originally a
thinker. After being promoted to sainthood by the Emperor
of the Han Dynasty, Zhang Daoling further deified Laozi as
a god. Zhang Daoling mixed the ideas of Laozi with those
of Huangdi, Yin-Yang School, the cult of immortals, and the
worship of ghosts and deities, which gradually developed into
Taoism. Laozi became a thinker, a saint, a god, and the center
of Taoism belief.

The Han Dynasty was the first centralized government
with the longest reign in Chinese history. As the Han emperors
worshiped Laozi and Confucius, and particularly promoted
the Confucianism-oriented policy in governance, which
became the governing principle of later dynasties, making
Taoism and Confucianism the mainstream culture in China.

3 Please refer to (History of the Han Dynasty): Biography of Dong Zhongshu:
With the recommendation of Dong Zhongshu, Emperor Wu worshipped
Confucianism.
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3. Evolution of Buddhist Vinaya

3-1 Dissemination of Traditional Buddhist Vinaya and
Sanghas

Traditional Indian Vinayas succeeded by the four
Buddhism Sects were translated and introduced into China
from 250 to 424 C.E.. But there were no qualified Bhikkhunis
approved by both Sanghas in China.

In 433 C.E., eleven Bhikkhunis including Tissara’ ( 4%
B%% ) of Theravada Sangha from Simhala (Sri Lanka today)
came to Jiankang (Nanjing today). In 434, Samghavarman’

( & {in ® % ) and Tissara together with ten qualified
Bhikkhunis passed on the Bhikkhunt ordination to over 300
nuns. Since then, there were both Bhikkhu and Bhikkhuni
Sanghas of traditional Indian Buddhism in China.

3-2 Dissemination of Mahayana Vinaya and Sanghas

The Bodhisattva Precepts of Indian Mahayana Buddhism
were translated between 421 and 431 C.E.. Mahayana
Sanghas were established in China in accordance with
Bodhisattva Precepts and developed in southern and northern
China.

4 Biographies of Bhikkhunts (Volume II) (Biography of Huiguo from Jingfu
Temple, Volume XIV): Please refer to Taisho-pitaka (50) p.939.3-12~24

5 Biographies of Eminent Monks (Volume lll) titled V. Samghavarman by Hui
Jiao of Liang Dynasty : Please refer to Taisho-pitaka (50) p.342.2-11~23
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4. New Development Driven by Buddhist Siitras Translation
4-1 Evolution and Dissemination of Traditional Buddhist Siitras

In 443 C.E., both Bhikkhu and Bhikkhuni Sanghas
of traditional Indian Buddhism were established, with four
Agamas translated, indicating the comprehensive dissemination
of traditional Indian Buddhism in China.

4-2 Evolution and Dissemination of Mahayana Buddhist Siitras

In 443 C.E., Indian Mahayana Sangha were established
in China. Major Mahayana Buddhist Siitras and teachings
were translated, indicating the comprehensive dissemination
of Mahayana Buddhism in China.

5. The Turning Point in China’s Mainstream Culture and
Mahayana Buddhism

5-1 Differences and Similarities between Buddhism,
Confucianism and Taoism

The Chinese mainstream culture established state gov-
erning policies in the Han Dynasty. To stabilize and rehabil-
itate the society after 570 years of turmoil (770-202 B.C.E.),
Taoism was adopted as the guiding principle for state adminis-
tration. Since Emperor Hanwu, stabilizing the imperial power
and strengthening the country by the rule of law had become
the fundamental national policies. Devotion to Confucius
and appointment of Confucius’s disciples as officials became
the basis of national governance, which were followed by
later dynasties as Confucianism and Taoism became the
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mainstream of Chinese culture.

Based on kinship ethics, Confucianism values realities of
life, opposes mysticism, and advocates benevolence, forgiveness,
care for the people, and the commonwealth of the world.
Theravada Buddhism focuses on detachment from the world
neglecting the realities of life, and emphasizes individual
salvation rather than universal salvation. Therefore, there
are fundamental differences between Confucianism and
Theravada Buddhism.

According to Prajfiaparamita Siitra of Mahayana
Buddhism, Svabhava-§iinya means “empty, nothing to
obtain”. Tathata (true nature) proposed in Maha-vaipulya-
buddhavatamsaka Sttra and Buddha-dhatu (Buddha nature)
in Saddharma-pundarika Siitra and Mahaparinivana Siitra
are equally unrealistic and rejected by Confucianism. But
Mahayana’s idea of universal salvation agrees with the
Confucian philosophy of “benevolence, forgiveness, care for
the people, and the commonwealth of the world”.

Laozi advocated the ontology that Tao is natural and universal.
Its life philosophy is “Follow the nature, do nothing, let it be”.

Anatta (no self) and Svabhava-$§tnya (emptiness,
unattainableness) proposed by Theravada Buddhism and
Prajnaparamita Siitra of Mahayana Buddhism both oppose to
the ontology of Laozi.

Tathata proposed in Maha-vaipulya-buddhavatamsaka
Sttra and Buddha-dhatu in Saddharma-pundarika Siitra and
Mahaparinivana Sitra are the integration of eternity, happiness,
solitude, purity and impermanence (anicca), which perfectly
match with Laozi’s ontology.
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5-2 Traditional Chinese Buddhism and Mahayana Buddhism in
the mid-5" Century

5-2-1 Traditional Buddhism and Mahayana Buddhism

By 443 C.E., four Agamas and the Vinayas of the
four Buddhism Sects had been translated. In 420 C.E.,
Mahasanghika-vinaya and Dasa-bhanavara-vinaya were
disseminated in southern and northern China, with both
Bhikkhu and Bhikkhuni Sangha established.

In 443 C.E., most of the important texts of the
Mahayana school advocating Svabhava-stinya, Madhyamika,
Tathata, Buddha-dhatu, Tathagatagarbha and Pureland beliefs
had been translated. The Bodhisattva precepts of Mahayana
Buddhism were disseminated across southern and northern
China, with Bodhisattva Sanghas established.

Prajiaparamita Sutra and Madhyamika of Mahayana
Buddhism, prevailing in northern China in the late 4"
Century and early 5" Century, oppressed the development of
Sabbatthavada of Theravada Buddhism.

Metaphysics and ontology proposed by Laozi and
Zhuangzi gained popularity in China during the Wei
and Jin dynasties (220~420 C.E.). Tathata, Buddha-
dhatu and Tathagatagarbha advocated by Maha-vaipulya-
buddhavatamsaka Sutra, Saddharma-pundarika Sttra,
Mahaparinivana Sutra and Lankavatara-siitra of Mahayana
Buddhism alluded to the ideas of Taoism. The belief of
Pureland mentioned in Amitabha Stitra of Mahayana
Buddhism is the spiritual sustenance of people in a turbulent
society. The Mahayana idea of universal salvation agrees with
the Confucian philosophy of “benevolence, forgiveness, care
for the people, and the commonwealth of the world”. The
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teachings of Mahayana schools are diverse, therefore they can
be integrated into Chinese culture and society from multiple
aspects.

In contrast, the concept anatta of traditional Indian
Buddhism is against the ideas of Laozi, and the passiveness
and isolation from the secular life of traditional Indian
Buddhism are against the Confucian idea of “benevolence,
forgiveness, care for the people, and the commonwealth of the
world”. In addition, Mahayana Buddhism defames traditional
Buddhism as Hinayana, which has seriously hindered the
development of traditional Buddhism.

5-2-2 Impact of Mahaparinivana Sutra

The dissemination of Mahaparinivana Siitra promoted
not only Tathata and Buddha-dhatu of Mahayana Buddhism,
but also the further integration with Taoism, helping
Mahayana Buddhism become a part of mainstream culture in
China.

At this time, traditional Indian Buddhism was gradually
forced out of Chinese history for failing to integrate the
ideas of Laozi and Zhuangzi or meet the worldly thinking of
Confucian beliefs.

5-3 Exclusive Worship in Mahayana Buddhism

Prior to the 4" century, there were only traditional
Buddhist Vinaya in India. At the end of the 4™ century, Asanga
(310~390 C.E.) from Gandhara converted to Mahayana
Buddhism from Mahimsasaka and wrote Yogacara-bhiimi ( ¥

i) .

The idea of Tathata and the manifestations and norms
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of Bodhisattvas were proposed in Yogacara-bhiimi, based on
which Yoga Bodhisattva Sila was developed by Mahayana
Buddhism. Then the Bodhisattva precepts of Mahayana
Buddhism was developed, with independent Mahayana
Sanghas established.

The Mahayana Bodhisattva Precepts, as taught in
Mahayana Buddhism, not only defamed the Four Noble Truths
and the Liberation Precepts as self-interested Hinayana, and
also stated that “Bodhisattvas and Savakas should not be
equated in the learning®’ and “Bodhisattvas should not learn
these precepts’”, and even “all the Liberation Precepts are
not as good as the Bodhisattva Precepts by one percent or one
thousandth®”’. In the Mahayana Bodhisattva Precepts, the Four
Noble Truths and the Liberation Precepts are viewed as the
lay texts, such as divination, witchcraft, and calendars, and the
Bodhisattva practitioners are forbidden to practice or teach
them, or else they will be regarded as having violated the
Bodhisattva precepts.’

6 Bodhisattva Precept (Yogacara-bhimi-$astra): Please refer to Taisho-pitaka
(24) p.1111.3-12~17

7 Bodhisattva Precept (Yogacara-bhimi-$astra): Please refer to Taisho-pitaka
(24) p.1108.1-3~12

8 Bodhisattva Precept (Yogacara-bhumi-sastra): Please refer to Taisho-pitaka
(24) p.1105.3-17~23

9 Commentary on Brahmajala Bodhisattva $7la Satra, Volume 5: Please refer
to Taisho-pitaka (40) p. 638.2-11~14
Commentary on Brahmajala Bodhisattva $ila Sdtra, Volume 5: Please refer
to Taisho-pitaka (40) p.640.3-21~24
Commentary on Brahmajala Bodhisattva $ila Satra, Volume 5: Please refer
to Taisho-pitaka (40) p.645.2~p.645.3
Brahmajala Sitra, Volume 10: Please refer to the new edition of Taisho-
pitaka (22) p. 1105.3-6~8
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After the 4" Century, Mahayana Buddhism declared
its independence from traditional Buddhism, through the
compilation of the Mahayana Bodhisattva Precepts and the
establishment of Mahayana Sangha, which depreciated the
Four Noble Truths and the Liberation Precepts as Hinayana.

In 502 C.E., Emperor Wu of Liang (502~549 C.E.) Xiao
Yan seized the regime of southern China and adopted the
theocratic policy. From 502 to 519 C.E., the Emperor asked
Jiangkang Sangha'’to compile Brahmajala Siitra (4 [W 45 )
based on Yoga Bodhisattva Sila, which is different from
Brahmajala Saitra of Digha Nikaya of Theravada Buddhism.
The second volume of Brahmajala Stitra of Mahayana
Buddhism is Brahmajala Bodhisattva $ila.

In 519 C.E., Emperor Wu of Liang received the
Bodhisattva precepts in accordance with Brahmajala

Bodhisattva Precept (Yogacara Bodhisattva): Please refer to Taisho-pitaka
(24) p.1108.1-27 ~ p.1108.2-1

Bodhisattva Precept (Yogacara Bodhisattva): Please refer to Taisho-pitaka
(24) p.1108.3-22~24

Bodhisattva-bhami, Volume 5: Please refer to Taisho-pitaka (30) p.912.2-
5~p.913.1

Bodhisattva-bhimi, Volume 5: Please refer to Taisho-pitaka (30) p.915.2-
21~27

10 Please refer to (Buddhist Ideas and Cultures) by Yan Shangwen: Article
Collection on the 86th Birthday of Yinshun, p.124-7~19

Emperor Liangwu promoted the theocracy policies upon his inauguration.
He led the Jiankang Sangha to promote Buddhism and to translate,
compile and interpret Buddhist canons for over 18 years, applying these
achievements into state administration. On April 8 (lunar calendar) of
the 18th year of Tianjian, the Jiankang Sangha led by Emperor Liangwu
received ordination, with the core idea of Emperor Bodhisattva being
proposed (Note 3). Jiankang Sangha was under the strong impact of the
long-term theocracy during the Wei, Jin, Southern and Northern Dynasties.
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Bodhisattva $1la and claimed himself as Emperor
Bodhisattva'', ordering that the Buddhist monks and nuns
were not allowed to practice mendicancy or eat meat. During
his 48-year reign, Emperor Wu of Liang not only worshipped
Mahayana Buddhism and claimed himself to be the leader of
Mahayana Buddhism, but also oppressed traditional Indian
Buddhism and the development of traditional Buddhism as
well as Sanghas.

From 502 to 549 C.E., Mahayana Buddhism was established
as the mainstream of Chinese Buddhism, dwarfing the traditional
Buddhism.

5-4 Re-interpretation and Impact of Mahayana Buddhism

In the Southern and Northern dynasties (421~589 C.E.),
Chinese Buddhism continued the development of the Wei-Jin
period, which had integrated the ideas of Laozi and Zhuangzi,
and gradually developed the trend of “merging emptiness and
existence. Buddha-dhatu of Mahayana Buddhism merged with
the thoughts of Laozi and Zhuangzi, and also with Svabhava-
$tinya of Prajiaparamita Siitra and Madhyamika ( 77 ¥ ) ,
generating the new interpretation of “integrating emptiness
and existence”. Zhi Yi, the Tien-Tai founder, was the first to
propose the whole idea of this new interpretation.

Zhi Yi'* (538~597 C.E.) was born in the times of
Emperor Wu of Liang (502~549 C.E.) and died in the times

11 Please refer to (Philosophy and Policy Basis of Bodhisattva Emperor
Liangwu) by Yan Shangwen, Journal of History of Normal University,
Volume 17, p.1~p.58. 1978

12 Continuation Eminent Monk Biography (Volume 17) Biography of Zhi Yi (Ill):
Please refer to Taisho-pitaka (50) p.564.1-18~p.568.1-14



RS FESHEHLLERNERIE 143

of Emperor Wen of Sui (581~604 C.E.). He proposed the
new interpretation'’ of “combination of $finya and bhava,
explaining the $tinya with bhava, affirming bhava by talking
siinya” based on “$iinya, pseudonym and middle path” of
Miila-Madhyamaka-karika by Nagarjuna and the Buddha-dhatu
of Saddharmapundarika Sutra.

The new interpretation is to acknowledge and promote
Buddha-dhatu rather than the original “$tinya, pseudonym and
middle path” of the Mahayana school. In response to the four
stages of Dharma transmission of Indian Buddhism, Zhi Yi
characterized traditional Indian Buddhism as Hinayana and
claimed that Saddharmapundarika Siitra was the last and most
complete Dharma proclaimed by the Buddha.

5-5 Integration of Taoism into Indian Mahayana Buddhism

Zhi Yi’s new interpretation integrates Svabhava-§iinya of
Mahayana Buddhism into Buddha-dhatu. In the explanation
of the new interpretation, the Svabhava-siinya in Chinese
Mahayana Buddhism has vanished. All contents of the new
interpretations are actually the promotion of bhava.

Zhi Yi’s new interpretation not only integrates the Stinya
and bhava, but also settles the disputes among Mahayana
schools, and opens up the way for the development of
Mahayana Buddhism towards Lao-Zhuang’s thoughts. The
new interpretation ultimately led to the complete Lao-Zhuang
transformation of Indian Mahayana Buddhism, transforming
its inner nature into another kind of Mahayana ideology.

In 594 C.E., Zhi Yi’s new interpretation initiated the

13  Maha Samattha Vipassana bhavana, Volume V (Part I): Please refer to
Taisho-pitaka (46) p. 55.2-13 ~19
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Lao-Zhuang-ization of Indian Mahayana Buddhism, fully inte-
grating Mahayana Buddhism into Chinese culture. Meanwhile,
under the impact of Chinese culture and social structure,
Zhi Yi’s new interpretation deprived the Indian traditional
Buddhism of competitiveness against Chinese Mahayana
Buddhism. Therefore, traditional Indian Buddhism was bound
to withdraw from Chinese history.

5-6 Impact of Deification of Laozi in the Tang Dynasty

In 618 C.E., Li Yuan with nomadic ancestry'* established
the Tang Dynasty, which aroused concerns among the Han
people. To prevent the superiority of Han people from threating
the regime, emperors in the Tang Dynasty worshipped the saint
of the Han, Laozi (Li Er), as their ancestor'’ and eventually

14 Emperor Gaozu Li Yuan was born in a noble family with mixed ancestry
of the Han and the Hu in Shanxi. According to the findings of Prof. Zhang
Mingqgia of Shaanxi History Museum, there were five noble families in
eastern Taihang Mountain, namely the Wang, the Lu, the Cui, the Li and
the Zheng. The Li is a prominent family of Xianbei nationality. Historical
materials suggest that the mother of Li Yuan was the sister of the queen
of Emperor Suiyang. They were of Xianbei nationality instead of Han
nationality. The mother of Li Shimin, Emperor Taizong, was of Xianbei
nationality as well. His wife Zhangsun also came from the nomadic group
in northern China. Inside the mausoleum of Emperor Taizong were six
stone horses, which fell in the customs of the Turkic people. Major opinions
about the ancestry of Li Yuan include family name granted by the emperor,
the declined noble family of Li of the Xianbei nationality in Henan and the
descendants of Li Er.

15 Please refer to (The Historical Records: Biography of Laozi): Laozi
came from Qurenli Village, Lixiang Town, and Chuku County. The family
name Laozi is Li, the given name is Er and courtesy name Dan. Records
about Laozi are unclear. It is said that Laozi stayed at Hanguan upon the
invitation of local governor Yin Xi and wrote Tao Te Ching. Then he left and
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regarded Laozi as the emperor who rules the heaven'’ after
generations of conferment.

The political needs of emperors in the Tang Dynasty
established Laozi’s status unshakeable. Any doctrines or religions
that challenge Taoism would be deemed as the enemy of the
empire and emperors of Tang.

The four Agamas advocate anatta while Prajiaparamita
Siitra and Madhyamika of Mahayana Buddhism favor
Svabhava-§tinya, both are against bhava and the religious
ideas of Laozi and the Tang Empire.

On the contrary, the new interpretation of Zhi Yi not only
opened the way for Buddhism to develop toward the thought
of Laozi by integrating emptiness into existence and favorably
honoring Laozi’s status, but also led Buddhism to acknowledge
Laozi and to support the Tang Empire and its emperors.

Buddha-dhatu of Saddharma-pundarika Sttra, Tathata of
Maha-vaipulya-buddhavatamsaka Sttra and Buddha-dhatu of
Lankavatara-siitra and Mahaparinivana Sttra are all religious
ideas that conform to the ideas of Laozi and the emperors.

no one was clear about his destination. The west of Hangan was taken as
the settlement of the Hu. Neither the mother of Li Yuan nor his wife was the
Han people. The wife of Li Shimin was also from the nomadic group. Laozi
as the saint of Taoism visited the west of Hanguan and had the family
name of Li. Li Yuan therefore took Laozi as the ancestor so as to relieve
the doubts of the Han People.

16 Please refer to (Tang Annals): Biography of Emperor Gaozong, Volume lI;
Etiquette IV

In 618, emperor of the Tang Dynasty worshipped Li Er as the first ancestor;
in 666, the title of Emperor Xuanyuan was conferred upon Li Er; in 743,
the title Great Ancestor was further conferred; in 749, Li Er was conferred
with the title of Great Ancestor Emperor Xuan Yuan; in 754, the title was
changed into Great Ancestor-Jinque Xuanyaun Emperor.
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Shen Xiu (606~706 C.E.), the disciple of Hong Ren, was
honored as the imperial monk by Empress Wuzetian, Emperor
Zhongzong, Emperor Ruizong and Emperor Xuanzong of the
Tang Dynasty.

The status of Laozi and the stability of the Tang Empire
were closely connected. Any doctrine or religious belief that
challenged or opposed Laozi’s ideas were not acknowledged
by the Tang Empire.

From 518 to 618 C.E., Emperor Wu of Liang established the
dominant role of Mahayana Buddhism in Chinese Buddhism
while Zhi Yi’s new interpretation not only settled disputes
among Mahayana schools but also integrated Mahayana
Buddhism into the mainstream culture of China. The worship
and deification of Laozi by emperors in the Tang Dynasty
further consolidated the position of Mahayana Buddhism in
Chinese Buddhism.

Deviation from the mainstream culture of China and
marginalized by Mahayana Buddhism, traditional Indian
Buddhism was completely driven out of China together with
its Sttras, Vinaya and Sanghas.

6.Radical Change of Chinese Buddhism

From 842 to 846 C.E., to boost the national economy,
the emperor resorted to the conflicts between Taoism and
Buddhism to crack down on Buddhism. A great number
of temples were destructed. Monks and nuns were forced
to resume their secular life, thereby suppressing Buddhist
intellectual talents. Later, the decline and demise of the Tang
Dynasty resulted in long-term wars and precarious grip of the
regime.

In the period of turmoil, people hoped to escape from
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reality and to find some spiritual sustenance. Taoism, Zen
and the belief of Pureland found the opportunity to play their
roles.

After the 9" Century, mainstream Buddhism in China
consisted of Zen and the belief of Pureland. Prior to 1960, the
Mahayana Buddhism in China was faced with a severe talent
shortage. Their Buddhism activities were mostly charities,
religious services and meditation. Missionary work was mainly
persuading people to believe in Buddhism, encouraging
people to do good deeds for merits, and reading the classical
Siitras. In this context, Mahayana Buddhism was on the verge
of extinction.

7. Realities and Needs of Modern Chinese Communities
7-1 Realities of Modern Chinese Communities

Education, system and economy are three pillars for
progress in western society. Western education focuses on
realism, science and humanities, which originated from
the Renaissance between the 14" to the 17" centuries. This
advances social system, production technologies, medicine,
art and religion, all being the fundamental contributors to
the stability, prosperity, harmony and 300-year worldwide
leading position of western society.

The Chinese began to learn from the West after WWII to
build a modern society and country. Following the principles
of realism, science and humanities, the Chinese promoted
national and higher education to train modernized talents,
gradually built a better social system, and upgraded the level
of science and technology, production techniques, and the
scale of economic development.
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Chinese communities worldwide have witnessed extensive
advances from 1950 to 2018. Their cultural traditions, including
cultures, beliefs, ethics and values, continue to follow the ideas
of Confucius, Laozi and Mahayana Buddhism, which fail to
meet the needs of modern society.

The abstract metaphysics and ontology advocated by
Laozi and Mahayana Buddhism do not conform to the principles
(realism, science and humanities) of modern civilization.
The Confucian philosophies do not work in the fast-paced
changing conditions of modern society either. Cultural education
of Confucius, Laozi and Mahayana Buddhism would draw
the modern Chinese back to the way they were 300 years ago
and bound to fall into the gap between traditional culture and
modern society, making them difficult to adapt to their daily
life.

7-2 Needs of Modern Chinese Communities

Driven by globalization, people today pursue a better and
more stable life. International competition and collaboration
would continue. A pragmatic, scientific and humanistic mindset
as well as a positive life attitude are the basis of the modern
civilized society.

Confucianism and Taoism are a part of traditional
Chinese culture with a history of over 2000 years, which
are not likely to undergo fundamental changes. Nowadays,
Mahayana Buddhism in China is Lao-Zhuang-ized, metaphysical,
and ontological, differing from the ideas of Buddha Sakyamuni
and Indian Buddhism. In face of the needs and progress of the
modern world, the impractical Lao-Zhuang-ized Buddhism
would gradually be phased out if no change is made to its
ideas and practices.

The Twelve Nidanas and the Four Noble Truths originally
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taught by Buddha Sakyamuni valued realism, science, human-
ities, and a positive life attitude. The teachings are completely
in line with the mainstream culture of the world, which not
only meet the needs of modern society but also promote the
globalization of Buddhism.

In this way, the original teachings of Buddha totally
meet the needs of the Chinese societies. Not only the Chinese
Buddhism should be reformed but the orthodox Buddhism

should also be introduced into the Chinese communities.

8. Current Development of Theravada Buddhism in
Chinese Communities

8-1 Re-conceptualizing Buddhism

Since 1980, the Buddhist academia in Taiwan have identified
that Mahayana Buddhism is not the teaching of Buddha
Sakyamuni. These studies are mostly conducted by Yinshun
of Mahayana Buddhism. Since then, Mahayana Buddhists in
Taiwan have begun to look for the true teachings of Buddha.
More Buddhists have begun to study Theravada Buddhism.

Since 1990, Tipitaka of Theravada Buddhism have
been translated into Chinese, providing a proper access to
Theravada Buddhism for the Chinese Buddhists, who began
to learn about the culture and customs of Theravada Buddhism
from Sri Lanka, Thailand and Burma.

8-2 Development of Theravada Buddhism in Chinese
Communities

From 1985 to 1995, Chinese Buddhists in Malaysia
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and Taiwan learned about Theravada Buddhism from Thai
Buddhists, such as Ajahn Chah Subhaddo and Bhikkhu
Buddhadasa. From 1990 to 2010, many followers went to
Thailand for meditation and renunciation. Concurrently, several
Thai Bhikkhus relocated to Taiwan to spread Dharma.

Theravada Buddhism in Thailand values ascetic practices,
precepts and meditation. The meditation focuses on practi-
cal experience and does not emphasize Sutra Pitaka or
Abhidhamma Pitaka. This led Chinese Buddhists who valued
the evidence-based teachings to gradually turn to Burmese
Buddhism.

From 1990 to 1995, Satya Narayan Goenka (1924~2013
C.E.), Pha Auk Sayadaw (1934 C.E.~) and Mahasi Sayadaw
(1904~1982 C.E.) from Burma began to systematically
disseminate the Dharma in Taiwan. Theravada Buddhism in
Burma contends that Abhidhamma Pitaka trumps everything
and should be included in meditation. Chinese Buddhists who
were interested in Dharma thus turned to Burmese Buddhism.
From 1995 to 2010, the Burmese Theravada Buddhism was
introduced to Malaysia, mainland China and Taiwan.

Sri Lanka is farther from Malaysia, mainland China
and Taiwan than Thailand and Burma geographically. Few
Buddhists from Sri Lanka visited Taiwan. The Chinese are
more interested in the culture of Sri Lanka than its Buddhism.

8-3 Current Situation of Theravada Buddhism in Chinese
Communities

1. Groups and sizes

There is a small number of Theravada Buddhism groups
in the Chinese communities in Malaysia, mainland China
(except Xishuangbanna, Yunnan, China) and Taiwan. The
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group number and size of Theravada Buddhists in Burma is
ranked first, followed by Thailand, and Sri Lanka the last.

2. Bhikkhu Sanghas

The Chinese monks following the Burmese and Thai
Theravada Buddhism are mostly dispersed throughout the
world with little long-term cooperation. In Malaysia and
Taiwan, there is a Sangha learning from Venerable Sayadaw
Pha-Auk. Also, in Malaysia and Taiwan, there is a Sangha
who inherits the Vinaya lineage from Sri Lanka: Dhammattha
Bhikkhu Sangha.

3. Bhikkhunt Sanghas

The Bhikkhu Sanghas in Thailand and Burma have not
approved the restoration of Bhikkhuni Sangha of Theravada
Buddhism. So, there is no Bhikkhuni Sangha suceeded from
Thai and Burmese in the Chinese communities. At present,
Dhammattha Bhikkhuni Sangha is the only one in the Chinese
communities, who inherits the Vinaya lineage from Sri Lanka.

Since 2000, in Taiwan, there have been some Theravada
Ten Precepts women or nuns in Mahayana Buddhism, who
have studied Theravada Buddhism, ordained in Theravada
Buddhism, and changed into the kasaya of Theravada
Buddhism. They claim themselves as Theravada Bhikkhuns,
but still continue to follow Mahayana Buddhism in reality.
This behavior is inconsistent with the teachings and the precepts,
and does not represent the practice of the orthodox Four Noble
Truths Sangha.

4. Social Activities

At present, most of the Theravada Buddhists and orga-
nizations in the Chinese communities focus on self-practice.
Few of them have the ability to preach the Dharma with
a positive attitude. Moreover, the main activities of the
Theravada Buddhists organizations are theory teachings,
meditation, alms giving and short-term renunciation, with few
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social activities of disseminating the Dharma.

9. Challenges to Promote Theravada Buddhism in the
Chinese Communities

9-1 External Challenges

1. The suppression and exclusion from Mahayana
Buddhism is the greatest difficulty in development.

2. Lack of understanding as well as misunderstanding by
the Chinese communities is the second difficulty.

3. Serious lack of social engagement.

9-2 Internal Challenges

1. Lack of talents for Budhhism
2. Lack of enthusiasm
3. Mutual exclusion

4. Lack of long-term development strategies.

9-3 Countermeasures and Development

1. Spread Dharma that meets the needs of the times and
of Chinese communities.

2. Enhance cooperation among Theravada Bhikkhuni
Sanghas worldwide and empower the Bhikkhuni Sanghas.

3. Establish Bhikkhunt Sangha of Theravada Buddhism
in the Chinese communities.
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4. Unite the Bhikkhu and Bhikkhuni Sanghas and
increase their social engagement.

10. Restore Bhikkhuni Inheritance of Theravada Buddhism

10-1 Significance of Restoration of Bhikkhuni Inheritance

There are two genders in the world, and there are also
male and female Buddhists. The Sanghas would lose the vir-
tues, competence and wisdom of females if they reject the
participation of females.

Theravada Buddhism would arouse doubt and rejection
from the society if it declines to acknowledge Bhikkhunt.
In particular, there are nuns in Mahayana Buddhism in
the Chinese communities. The Bhikkhunt inheritance of
Theravada Buddhism in the Chinese communities would cer-
tainly promote the growth of Theravada Buddhism in Chinese
society.

10-2 Approaches for Restoration of Bhikkhuni Inheritance

1. Make good use of the Dharma and Vinaya of
Theravada Buddhism.

2. Follow the gender ethics of pratitya-samutpada.

3. Make good use of the Eight Garudhammas to enhance
the kindness and support of Bhikkhu Sangha.

4. Do not engage in feminism and avoid attacks of mas-
culinism.

5. Avoid the intervention of Mahayana Buddhism and
minimize the doubts of Theravada Bhikkhu Sanghas.
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6. Uphold the spirit of refinement and discipline.
7. Promote collaboration and reduce competition.

8. Mutual assistance and cooperation with Bhikkhu
Sanghas.

9. Unite with the Bhikkhunt Sanghas of all schools for
shared interests and growth.

10. Actively participate in social charitable and educa-
tional events.

11. Stay away from arrogance, selfishness and self-inter-
est.

10-3 Inheritance of Dhammattha Sangha of Theravada
Buddhism in the Chinese Communities

10-3-1 Inheritance of Bhikkhu Sangha of Theravada
Buddhism in the Chinese Communities

Dhammattha Sangha follow the TheravadaVinaya, and
are mainly consisted of Chinese members. Founded by Ven.
Viipasama Thero in 1995, the Sangha have developed in
Taiwan, mainland China as well as the Chinese communities
in Malaysia, Singapore and America.

The Vinaya lineage of Dhammattha Bhikkhu Sangha
originated from Burma and Sri Lanka, based on the fact that
the teachings of Buddha Sakyamuni and the Buddhists in
different countries are all in the same family. Dhammattha
Sangha respect all the Vinaya lineages from Sri Lanka,
Thailand and Burma. Since 2012, Dhammattha Sangha have
mostly followed the Vinaya lineage from Sri Lanka while
acknowledging and supporting the restoration of Bhikkhuni
inheritance of Theravada Buddhism.
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Since 2014, Dhammattha Sangha have gained supports
from Theros and Sanghas in Sri Lanka. Both work together
to facilitate the growth of Bhikkhu and Bhikkhunt Sanghas in
the Chinese communities.

10-3-2 Inheritance of Bhikkhuni Sangha of Theravada
Buddhism in the Chinese Communities

The Bhikkhunt inheritance of Dhammattha Sangha
started with the nuns who followed the ten precepts in Burma
in 1998, and developed in 2002, with the ten precepts nuns
studying the Bhikkhunt precepts in accordance with the
Theravada Vinaya and observing the precepts by themselves,
and the order was established in 2014. The Dhammattha
Bhikkhunt Sangha succeed the Vinaya lineage of Sri Lanka
and have been approved by both Bhikkhu and Bhikkhun1
Sanghas of Theravada Buddhism.

Bhikkhunis of Dhammattha Sangha are under the lead-
ership of Ven. Vipasama Thero and Ven. Bhikkhunit Tissara,
which develop in Taiwan, mainland China as well as the
Chinese communities in Malaysia, Singapore and America.

P.S. This article was published in both Chinese and
English, and was published in Chinese by Ven. Bhikkhunit
Tissara, who was assisted by Ven. Bhikkhunt Dhammacart
to undertake the on-site English interpretation.



156 BRIUHBHLLERIERZOS



RS FESHEH L ERNERIE 157

[ B =% )

Appendix



158 BRUIUBHLERIERZOS



RS FESHEH L ERNERE 159

s T
rRIE B 2 A

PEEDRE(T BULE 8 SRZT2R
B - BEEIE © BT SRAREEE" SN2 (CH

22> #sii/HEZE F WEREENROEURT 0 "E TR
REBEE SEMZUIRHE (BN P~ K B—)e
2018 £F > FEMBIKEZHEE 16 F2Z A » BEBIRGBHE A
Z(EHEES D) » YPRAREHHIESR « EHINERE

o FUER « BIf > HFERKSE - ZEERAR
“HEBHREAN

PERBRHNKE HEE (BERE) BHE - ")\
XEgh tENEFRDLERRIPE" - PERBEZEK
J\IEE > REBUEARF=5 +1T BEBNMLE
b DEBRR - SER ~ S Bl o ALt - [RiIgH
2 MER - KIE BillFE HEH0E - BRIEH
HoEel - EXERH "PEEE" - HU &
BIERA" FANASITINCHARE - HARBHHS
=h

PEZBHAMREFO)T HEHRIRE @ IEEHT
BE RSB E Tk Amarapura Nikdya X{KZ Most



160 RiHHLOCERCES

Ven. Kammatthanacara Dodampahala Chandrasiri
Maha Nayaka Thera Jz Siam Nikaya & Z& Ven.
Kirama Wimalajothi Maha Thera {8 = K&H
AR EELERIURIBHIIREIRID ~ (REEER - 1E
9!\  RIKMETET RGO ~ ttEEBBNHEE
' B iSO EIEENSERER - Bt - BEfKE
?ﬁ%— EEABME=RMEFE Tk Amarapura
Nikaya HEBHHTHESEERNEHGERK
FHILT > EXARIE « LERZFRHBHEEAEK -

FREBEZF KB 32 :

PIERBRNSHT - AL ~ UXIFEISM ~ 1S1E -
KINFERESHBRENE - FRAL Bl - 4
MIEBEESIZUEBLABIER TS -

PERERWZIAR « KR - BNR ~ BT « B~
XEFLMIFR > FFEEREN « FRE « FEAE
%> EE“RIEBANKE - ERSBEMHFHNSFAN
5 - B+AEEHEBDTFRERIRGHHS « PEEKR—)
EX KEMERAHNENWERTEE - #IH” - +
B EEREWHER - TR XX FRERBEREERE
BiaESEIMILL -



RS FESHEH L ERNERE 161

REREIRRMAENRARRKEF SRR > BE
BRYNARNAFRMER > AIRERELBITHEMUSFT
7 RELAMEM - PERERERZENZIEHS
WERFRMET > FZAE - & &R > BF
ZRHELRIMIGE « 75 15K F - BRF - SRW
X8« KR - BFA - EHHFRA -



162 RUBHLERIERZOS

A Brief Introduction to Dhammattha Sangha

Lineage of Dhammattha Sangha

Dhammattha Sangha adhere to the lineage of Buddha
Sakyamuni and his savaka disciples. They not only follow the
Suttas of the Seven Categories compiled in the First Buddhist
Council as the foundation of the teaching, but also pass on
the four Nikayas (Samyutta Nikaya, Majjhima Nikaya, Digha
Nikaya, Anguttara Nikaya) compiled in the Second Buddhist
Council before the sectarian division. Ven. Vupasama Thero
spent 16 years rectifying and removing the falsified and vari-
ant scriptures that had been mixed in with the Suttas of the
Seven Categories inherited by Sectarian Buddhism, and in
2018, he restored the original teachings of Buddha Sakyamuni
based on the wisdom of relevant influencing.

According to the teachings of Buddha Sakyamuni in
the Wheel of Dhamma Sutta, the Noble Eightfold Path is
the middle way to attain enlightenment and even liberation.
Following the Noble Eightfold Path, Dhammattha Sangha
practice the twelve aspects of the Four Noble Truths in three
phases stage by stage, to achieve awakening, detachment from
craving, eradication of bondage, cessation of suffering, and
liberation of the mind. Therefore, all the Sangha members of
Original Buddhism Society, formally named the entire Sangha
‘Dhammattha Sangha’ in accordance with the teachings of
Buddha Sakyamuni. The name “Dhammattha Sangha” is used
both internally and externally to guide Original Buddhism
Society in spreading the Dhamma and benefiting the world.

Dhammattha Sangha not only restore the original teach-
ings of Buddha Sakyamuni, but also inherit the ancient Vinaya
lineage. In 2018, Ven. Viipasama Thero invited the Most Ven.
Kammatthanacara Dodampahala Chandrasiri Maha Nayaka
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Thero of Amarapura Nikaya, Most Ven. Kirama Wimalajothi
Mabha Thero of Siam Nikaya and other eight Theros from Sri
Lanka to Taiwan. Together, they established the Fundamental
Sima of Original Buddhism, and performed an Upasampada
Ordination. In addition, under the guidance of the Bhikkhu
and Bhikkhunt Sanghas of Amarapura Nikaya, the Vinaya lin-
eage of Dhammatta Bhikkhuni Sangha was also established.
Hereafter, Ven. Viipasama Thero led Dhammatta Sangha to
accede this sacred Vinaya lineage, a Buddhist lineage from
Sri Lanka with a history of over 2400 years, and revived
the Original Buddhism Sangha with both Bhikkhus and
Bhikkhunts in Taiwan.

Disciplines of Dhammattha Sangha

The practice of Dhammattha Sangha is based on the
awareness and cultivation of the Four Noble Truths, and is
manifested in the daily life of solving difficulties, developing
a bright life, and eliminating the sufferings, thus reflecting
the correspondence between the enlightened life and the
cultivation of Dhamma. Dhammattha Sangha only accept
physical offerings, such as food, clothing, bedding, medical
care, books, stationery, and other necessities. They do not
accept, use, or accumulate money from devotees, and there is
no designated layperson to manage financial offerings on their
behalf.

Furthermore, all donations made to Original Buddhism
Society and Sambodhi Monastery from the public are used to
spread the Dharma and benefit the world in accordance with
the principle of allocating funds for specific purposes. Since
the establishment of Dhammattha Sangha, no public dona-
tions have been used for living expenses of monks and nuns.
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Dhammattha Sangha do not actively seek offerings and sup-
port, but they do accept food in the form of alms bowl or as an
offering to the temple, or at an invitation.

Dhammattha Sangha only accept offerings before the
Dhamma talk, not after. Additionally, they do not accept fish,
meat, cigarettes, alcohol, betel nut, sweets, or recreational
drinks such as coffee, cola, soft drinks, or tea. They also do
not accept any unnecessary items, such as excess food, cloth-
ing, bedding, or medicines.
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BX48 - $PFFRM] Contact Us

(1) 85X (Taiwan)

h i [FEhA{HBZS Original Buddhism Society in Taiwan (O.B.S.T.)

EFI3 Saddhammadipa in Taiwan

https:www.arahant.org E-mail : original.buddhism@gmail.com
81t PEEK

BitmItEX BB 139-3 5%

Tel : 886-2-2892-1038 Fax : 886-2-2896-2303
https:www.arahant.org E-mail : arahant.tws@gmail.com
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(2) ZEBHEK (U.S.A.)

[RU8{# = Original Buddhism Society (0.B.S)
EE [FhRF S original Buddhism Society in America (0.B.S.A.)

P FEWRBHESDE R Sambodhi World-New York

30-20 Parsons Blvd, Flushing, NY 11354
E-mail: arahant.usa@gmail.com Tel : 1-718-321-3380

https://www.arahant.org

EEHXIPHFRP,
1. Original Buddhism Society (3hi% -~ BhED)

Citibank Savings Account 9930260993

2. Compassion For Children (#kBHilE )
Citibank Savings Account 9946841178

(3) BRBIEHX (Malaysia)

GRAT [Rh41#H2ES Original Buddhism Society in Malaysia ( 0.B.S.M.)
EAXJ3Z Saddhammadipa in Malaysia

https://www.arahant.org.my E-mail : arahant.mas@gmail.com
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Sk P& 0.B.S.M.-Kuala Lumpur
28, Jalan 16/5, 46350 Petaling Jaya, Selangor, Malaysia
Tel : 6-03-79318122

BRI Pi&EGEPE O.B.S.M.-Penang
77 , 2nd & 3rd floor, Lorong Selamat, 10400 Pulau Pinang,

Malaysia Tel : 6-04-2288100

R &%k 0.B.S.M.-S.Prai
269, 1st & 2nd floor, Jalan Kulim, 14000 Bukit Mertajam,
Pulau Pinang, Malaysia Tel : 6-04-5400405

18R PiERPE O.B.S.M. -lpoh

61A & 61B, Jalan Chung Ah Ming, 31650 Ipoh, Perak, Malaysia
Tel : 6-05-2410216

GNP hiEEE 0.B.S.M. -Malacca
30, Jalan Kota Laksamana 3, Taman Kota Laksamana,
75200 Melaka, Malaysia Tel : 6-06-2818391

W P& 0.B.S.M. -Johor Bahru
22 Jalan Nusa Perintis 10/3, Taman Nusa Perintis 2,
81550 Gelang Patah, Johor Malaysia.

SRBIIFIFKP,
Sambodhi World Berhad
OCBC BANK : f=47$R1T 707-1298-220
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Ways to Support Dhamma Propagation

If this book has benefited you, we invite you to print and
circulate it in order to spread the Dhamma and benefit more
people.

© Contact Telephone Number: (02) 2892-2505 (Finance Group)

2% Please specify the items you wish to support, so that your
donation can be used exclusively for this purpose:

Dhamma Propagation
Dhamma Books Printing
Temple Construction

X% If you are making a donation by postal order, please fill
in the name of the donor, the donation item, the amount
of the donation, and the preferred method of receiving a
receipt in the address box.

% Not only do Dhammattha Sangha not accept, use, nor
accumulate money offered by devotees, but they also do
not have a kappiya (layman) to manage money on their
behalf. Instead, Dhammattha Sangha only accept physi-
cal offerings, so please do not make offerings in the form
of money transfer.
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Original Buddhism Society Website and Related Links

Dear Friends,

Welcome to learn more about Original Buddhism
Society(OBS) and Dhammattha Sangha. We invite you to
participate in our Dhamma Programs, which offer lifelong
learning opportunities. We believe that these programs can
help you solve problems and overcome difficulties in your
life. Let us join hands and journey towards a bright and fulfill-
ing life.

OBS Website: www.arahant.org
OBS Membership Website: member.arahant.org
OBS Line:@boo4741u

OBS Facebook:
www.facebook.com/Saddhammadipa

Saddhammadipa Magazine:
http://www.arahant.org/zheng-fa-zhi-guang

Four Noble Truths Buddhism Website:
www.saddhammadipa.org

Four Noble Truths Buddhism Facebook:
https://lwww.facebook.com/FourNobleTruthsBuddhism

EREE
0BS Saddhammadipa OBS OBS
Website Magazine Facebook Line@boo4741u
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